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ABSTRACT

PALESTINIAN WOMEN ROLE AFTER FIRST INTIFADA, 1987-1992

Bader Seetan Almadi

Department of sociology

Doctorate of Philosophy
This dissertation is a study of Palestinian women’s roles following the First

Intifada, or Palestinian uprising, which began ini 987. This study considers whether
Palestinian women found greater participation in their social life outside of the home
during the challenges of the Intifada. In Palestinian society, traditional family roles and
the various interpretations of Islamic teachings about to the family have severely

restricted the role of women in society, and these limitations have served to increase the
desire of these women for greater participation outside of the home.

This dissertation will focus on how religious forces, in addition to education and

political participation, have influenced the roles available to Palestinian women. In

addition, it will focus on whether family roles changed during the First Intifada and

whether any of these changes has a lasting impact. An examination of the history and
social back ground of Palestinian society, Muslim, and Arabic culture will help
demonstrate the impact of religion, education, and political participation, on Palestinian

women roles after the First Intifada, during the years 1987-1992.

The study was conducted by a team from Brigham Young University (BYU)
during 1994-1995. The BYU team included professors Bruce Chadwick, Brain Barber,

Tim Heaton, Camille Fronk, and Ray Huntington. The intent of study was to understand

the family life of Palestinians. The study focused on marriage, family size, gender roles,

education of women, marriage between relatives, and location of residence after
marriage.
Questionnaires were obtained from approximately 7,000 ninth grade students and

from both their parents. The youth and parent questionnaires were developed by the team
and then translated into Arabic by Palestinian translators. The Arabic questions were
reviewed by several Palestinians who recommended some minor corrections. Before

distributing the survey, BYU team pre-tested the questionnaires with a sample of youth
and adults living in East Jerusalem. Questionnaires were printed by a Palestinian

business in the West Bank. The survey team then distributed the surveys in 64 secondary
schools in the Gaza Strip and West Bank, which were operated by the United Nation
Relief and Works Agency (UNRWA).

The research team was pleasantly surprised by the number of parents who

returned the questionnaires. Completed surveys were returned by 92 to 97 percent of
students (n=6, 923), by 85 to 94 percent of the fathers (n= 6, 253), and by 84 to 90

percent of their mothers (n=6,024). A ball-point pen was given to each student and a
calculator to each head teacher as gifts for their cooperation in distributing, completing,

and collecting the questionnaires. To express appreciation to the schools who
participated, the research team presented a report of the data school officials.

A structural equation model was used to predict the effects of education, religion,
and political participation on family roles. Figure 2 shows the predicted model with B-

coefficients. The previous results suggest little change is family roles in Palestine. Thus,

given this lack of change in family roles, the model had little to predict and it is not

surprising that only 2% of the variance was explained (CFI= .874, y2 = 80.5, and df=6).
Overall, the final model suggests that education, religion, and political participation had a

limited impact on women seeking changes in family roles.

As expected, higher levels of religiosity defined by stronger commitment to Islam
were significantly associated with lower likelihood of women seeking change in family
roles (B-coefficient= -.059, p-value= .009). On the other hand, increases in women’s level

of education (B-coefficient= .114, p-value <.001) and higher levels of political

participation defined by participation and involvement in the Intifada (B-coefficient=.065,

p-value < .001) were significantly associated with a higher likelihood of women seeking
change in the family roles.

It is also unsurprising that education was the strongest predictive factor. Research
indicates that as education increases, women seek change in their familial roles. On the
other hand, it is surprising to find only a weak relationship between women’s

involvement in the Intifada and a desire for change in family roles.
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CHAPTER 1: INTRODUCTION

PALESTINIAN WOMEN’S ROLES AFTER THE FIRST INTIFADA, 1987-1992
This dissertation examines Palestinian women’s roles following the First Intifada,

which started in 1987 and ended in 1992. One English word that illustrates the concept of
Intifada is “uprising,” that is, to stand against an oppressor. Literally, “Intifada” means to

“shake off something”; in the case of Palestine, it referred to shaking off the Israeli

occupation of the West Bank and Gaza Strip, which occurred in 1967 (Kanaana 1990).
The Second Intifada began in September 2000; however, this dissertation will focus on
the effects of the First Intifada, which called for the creation of an independent

Palestinian state founded on its own political, cultural, and socioeconomic values.
In many cases, episodes of large-scale social disruption in a social system are

viewed as an opportunity for creating social space or structural shifts. During periods of
disruption, new roles and forms of human interaction may emerge to address the

structural instabilities of the time. It can be argued that these temporary shifts in roles and

interaction often forge new ideologies, and an acceptance of them, on a more permanent
level, with these shifts becoming increasingly institutionalized. Others argue that this

type of social disruption on a large scale is more likely to create psychological anxiety, a
state of anomie, or social instability, compelling people to turn back to those things that
they know best for formulating identity and meaning. Religious and ethnic identities

become even more pronounced than before and the various social roles associated with
religious or ethnic identities also become accentuated as a result of this social disruption.
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This study examines the role of the First Intifada as a natural experiment in the

impact of a large-scale social disruption to a) create lasting shifts in social institutions or

b) reinforce existing identities after the episode itself has subsided. Specifically, it will be
asked whether Palestinian women found greater participation in life outside the home
during and after the disruptive Intifada. Before the First Intifada, many traditional

limitations and restrictions existed in the lives of Palestinian women, limitations that may
actually have influenced their desire for greater participation in the Intifada. In the past,
Palestinian women’s participation in society have been restricted by traditional family

roles and the various interpretations of Islamic teachings pertaining to the family; specific
roles have been prescribed for women that center fundamentally on the home rather than
a more public life.

The question must therefore be asked, Did Palestinian women’s participation in
the Intifada serve to change women’s roles, both inside and outside of the home? Did the

disruption of the Intifada ultimately create greater educational achievement for women as

well as more political participation? And in the case of changes that can be observed, we
must ask, how enduring are they? Or, did women’s participation in the Intifada serve

only a temporary role, leaving women to return to their previous conditions of life after
the Intifada ’s conclusion, with no perceptible long-term changes in Palestinian society?
In reviewing the first two years of the First Intifada, there is evidence of political,

economic, and social change that had no precedent in the Muslim and Arab world

(Sabbagh 1998). From the Intifada emerged several Islamic movement, such as Hamas,
and Aljihad and the Islamic Resistance Movement.
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When Hamas first emerged as a political force, it offered a model of society and

social behavior that appealed to the poorer people in Palestine, especially Gaza

(Hammami 1990). According to Hammami (1990), these movements “appealed to a
common cultural experience and selectively used values and meaning from Gazan’s

everyday lives.” For example, the imposition of the hijab, or the headscarf for women,
took on the most conservative of interpretations so early in the First Intifada, young men

from different Islamic movements began attacking girls in school for not covering their

heads. Hamas publically tried to distance itself from these actions but the people of Gaza
were convinced that such incidents would not happen without Hamas’s support. Members
of conservative movements wrote graffiti on girl’s schools and made speeches about the

necessity of strict adherence to Islamic teachings. Young men found that if there were no
soldiers to throw stones at, women without headscarves made a good substitute target

(Abedlahad 1989).

At the same time that the Intifada called upon women to assume more nontraditional roles, Hamas emphasized a conservative religious identity for women that

tended to push them into a narrow domestic role that they did not choose.

Because of this, women were called to perform a unique balancing act between
these two roles. Hamas, unfortunately, as is the case with many Islamic movements in

Muslim world, has refused to maintain any kind of dialogue with members of the national
movement about the women roles since Hamas leaders saw themselves principally

concerned with upholding Islam within Palestinian society.
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With women subject to these two forces, this research will examine to what

degree Palestinian women who were highly involved in the Intifada appear to have

experienced changes in their domestic obligations. Did their documented participation in
the Intifada change their not only their roles but the roles of women in Palestinian society
in general? Or. has the influence of traditional Islamic roles, reemphasized by Islamist

movements like Hamas, had a stronger impact in restricting women’s roles, reversing the

temporary shift in gender roles due to the social disruption of the First Intifada? Do
Palestinian women continue to have the primary responsibility for domestic tasks, such as

housekeeping, with minimal involvement from their husband (Huntington 1995)?
To address these issues, I will first examine the history and social background of
Palestinian, Muslim, and Arabic culture in order to show the impact of religion,

education, and political participation on Palestinian women’s roles after the First

Intifada.

PALESTINE: HISTORICAL AND SOCIAL BACKGROUND

The origins of “the Palestine problem” as an international issue lie in events that
occurred toward the end of World War I. These events led to the decision by the League

of Nations to place Palestine under the administration of Great Britain under the
Mandates System adopted by the League. In theory, the Mandate was meant to be only a
transitional phase until Palestine attained the status of a fully independent nation, a status

provisionally recognized in the League's Covenant. In reality, however, this did not
occur. Despite the intentions of the Mandate, Palestine did not achieve status as an
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independent nation (Hadawi 1966; Sereni and Samir 1970). Although all of the countries
occupied under the British Mandate eventually gained their sovereignty and became

independent states, Palestine did not. According to the Mandate, its primary objective

was to be to "the rendering of administrative assistance and advice"; Hadawi, states,
however that the primary objective of the Mandate was the implementation of the Balfour
Declaration in Palestine (1966). This document, issued by the British Government in

1917, was not designed to support a Palestinian state but "the establishment in Palestine
of a national home for the Jewish people” (Fanon 1965:21). Clearly, the Mandate did not

take into account the wishes of the people of Palestine, despite the requirements of the
League’s Covenant's that the wishes of these communities be a principal consideration in
the actions of the Mandate (Mallison and Sally 1994; Khalifeh 1990).

Here it is important to note that almost five years before the British government

had received the Mandate from the League of Nations granting assigning temporary
governance of Palestine until it achieved independent status, the British government had

already given a commitment to the Jewish people, specifically, the extremist Zionist
Organization, giving them the right to establish a Jewish nation in Palestine. The Zionist

Organization had been working very hard during the period of the Mandate to secure the
establishment of a Jewish national home in Palestine and had obtained this commitment
from the British government based on the Jews’ “historical connection,” in that their

ancestors had lived in Palestine two thousand years earlier, before being dispersed in the
Diaspora (Saleeby 1970).
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However, the native people of Palestine, whose forefathers had inhabited the land

for nearly two preceding millennia, felt that this was a violation of their natural and
absolute rights. They also saw it as a violation of the assurance of independence given to

Arab leaders by the Allied Powers in return for their support during World War

Palestinian Arabs continued to resist the Mandate and tensions increased with the Jewish

community (Kimmens 1989; Morris 2004).
Finally, 25 years after Palestine was place under the Mandate of Great Britain,

“the Palestine problem” was turned over to the United Nations on the grounds that Great
Britain was faced with conflicting obligations that proved irreconcilable. By now,
violence ravaged Palestine, and the United Nations, itself scarcely two years in existence,

proposed the partitioning of Palestine into two independent states: one Palestinian Arab

state constituting 45 percent of the land, and the other a Jewish state with approximately
55 percent; Jerusalem would be internationalized.

The partition plan would not bring peace to Palestine. The majority of the
Palestinian leaders as well as leaders of other Islamic and some Arabic countries rejected
the plan because they believed it was biased and would not achieve the hope of the

Palestinian people in determining their fate. The increasing violence resulted in all-out
war, halted only by the action of the United Nations (Robinson 1992).
For the following 60 years, Palestinians have struggled for their lost rights

(Kimmens 1989; Morris 2004). Israel declared its independence in 1948, but despite a
series of successive wars, its territorial control plan has never appeared on the world's

map.
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THE WARS OF 1948 AND 1967

The struggle between the Arabs and the Israelis soon expanded to include the
entire Middle East region. Since 1948, wars and destruction have forced millions of

Palestinians into exile and engaged the United Nations in a continuing search for a
solution to this problem which threatens world peace. More than 700,000 Palestinians,
two-thirds of the Palestinian population at that time, fled from their homes, which were

located primarily in Galilee (Ray 1995; Rubenstine 1991; Passia 1994). The Palestinian

city of Jaffa, at one time inhabited by about 80,000 people, was reduced to less than
4,000.

Israeli occupation also threatens the Arabic history contained in hundreds of Arab

villages and towns. Shahak (1973:32) points out “the destruction of 85 out of 475
Palestinian villages by the Israeli army.” In addition, Israel ignored the United Nations

original plan for partition and continued to increase its land holdings to approximately 77
percent of Palestine.
Thousands of Palestinians relocated to Syria, Jordan, Iraq, Lebanon, Egypt, the

Gulf States, and the United States (Kimmerling and Migdal 1993). The remaining
Palestinians moved to what was left of the Palestine lands (the 23 percent remaining to

them) and settled in refugee camps operated by United Nation Relief and Work Agency
(UNRWA) in the West Bank. Educated Palestinians, in particular, settled in the West

Bank cities and towns.
In 1967, Israel invaded and occupied the remaining areas of Palestine, the West

Bank and the Gaza Strip. More than 323,000 additional Palestinians were forced to leave
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their land, homes, villages, and towns (Roberson 1992). Refugees from the war of 1948
combined with the refuges from the latest war. All those people, refugees and non

refugees, still live under Israeli control.

SOCIAL BACKGROUND AND THE POSITION OF WOMEN IN PALESTINE
Since the 1967 war between the Arabs and the Israeli army, the West Bank and

the Gaza Strip have been controlled by Israeli authorities. Three major sections within

Palestinian society can be identified in these areas:

1. Palestinians who fled from their lands in 1948 and became refugees within
crowded camps lacking health and social services.

2. Palestinians who lived traditional village life and worked mainly in

agriculture without many advantages of modem agricultural methods.
Most of this land was owned by people who lived in big cities. There was

no real integration between the villages and cities.
3. Palestinians who owned land and belonged to the middle class and were
concentrated in the major cities where social services were available.

One of the most important characteristics of the social structure of Palestinian
society is the humula, which is an aggregate of the extended family related through
common clan. All members of a humula are mutually responsible for one another.

Traditionally, each humula tries to shape its political and social power. Because of the
power of humula, Palestinian society has become hierarchical and male dominated, with
clearly defined gender roles. Within a humula, women are perceived as totally dependent

8

on men for production and maintenance and restricted to defined patterns of behavior to

which they expected to adhere. In addition, many of the cultural characteristics of
Palestinian society up to now have been determined by both religious laws and customs

which are rooted deeply in Middle Eastern origins (Nakelel and Zureik 1980).

THE POSITION OF WOMEN
Palestinian families are generally patrilineal, patrilocal, and patriarchal (Rosenfeld

1973; Safty 1981; Barakat 1984; Haj 1992). This means that family ties are through the

male line, extended family lives with male relatives; as a rule, the social position of men
is superior to that of women. Moreover, the traditional Palestinian family has rigid gender
roles. Palestinian women, like many women in the Muslim world, tend to have their own

private sphere in the home, where they have the major responsibility of housekeeping and
related activities.
On the other hand, men in Palestinian society are responsible for providing
income for their families. The domination of men over women in Palestinian society has
been passed down by tradition and has been codified in the legal system. Women have
been categorized as subject to authority of their fathers, husbands, brothers, and

husbands' male kin (Barakat 1993; Haj 1992). However, husbands, fathers, and brothers
have been largely absent from the home for long periods of time during the last three
decades because of the political position power , economic hardship, or deportation by

the occupying authority, the effects of which are discussed in this dissertation.
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In reaction to the occupation that Palestinian society faces, Palestinians have
started a new type of resistance against Israeli occupation: the Intifada. The First Intifada

began in late 1967 and continued sporadically into the early 1990s, in protest against
continued Israeli occupation of these territories (Sabbagh 1989; Hiltermann 1991). The

First Intifada will be discussed in depth in the following chapters of this dissertation.
The First Intifada served to create a new atmosphere for relationships within
Palestinian society. The Intifada generated a new means of solidarity among the

Palestinians, individually and collectively. People have become more sensitive to each
other’s feelings. There was a deeper feeling of sympathy, brotherhood, and sisterhood
among individuals and communities in different areas. Villages, camps, towns, or
sections of the population demonstrated greater solidarity with each other through various
supportive actions. The Intifada recreated Palestinian women's status and created a new

atmosphere for women and their position among the Palestinian people. It also served to

relax the traditional social order and to create less traditional roles for women.

THE INFLUENCE OF MODERNIZATION
In the last three decades, modernity theory has provoked social change debates

within third-world societies. Many observers believe that the social and political changes
in the Middle East have influenced Palestinian society, thus changing women's status.
According to Fronk, “Modernity provided a strong effect on patriarchal attitudes and

women's roles in the minds of Palestinian, as well as Arabic, men and women” (1996:13).
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Modernization theory's assumptions concur with European Evolutionary theory in

that both theories purport societies to be "unidirectional, progressive, and gradual,
irreversibly moving from a primitive stage to an advanced stage and making societies
more like one another as they proceed along the path of evolution," according to So

(1990:54). Whereas society shifts from the stage dominated by farming to an industrial
stage, modernization theory states that the increase in urbanization, education, and

women's involvement in the work force will lead to increasingly similar roles for men
and women. Therefore, modernity theory supporters believe that modernization can

reshape gender relationships, family responsibilities, marriage customs, and women's
access to education and labor market participation (Fronk 1996).
In addition, Inkeles argues that modernity affects cultures and peoples with the

same degree of influence, regardless of geography (1996:42). To prove that point, Inkeles

studied attitude groups of societies around the world to assess their response to

modernity. He studied societies in Argentina, Chile, India, Israel, Nigeria, and East
Pakistan. According to his study, Inkeles describes "the empirically identifiable man "as
one who is open to new experience, both with people and dealing with new ways of
doing things such as controlling birth; able to disengage himself from traditional

authority figures like parents and priests while altering adherence to government and
community leaders; ambitious for himself and his children to achieve high occupational

and educational goals” (1996:16).
The impact of modernization and Westernization in the Middle East started with

the Napoleonic expedition to Egypt. Egypt benefited from Western influence and learned
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to appreciate the superiority of certain Western techniques and methods (Ata 1984).
Since that time, Western values and norms characterized by the modernity theory have

provided a new hope and a good example for many people in the Middle East who seek
social change. The influence of modernity has emerged in many ways: e.g., through

trade, schools, cultural contacts, such as missionaries, and the penetration of European

ideas. The effect of modernization is very clear among people in the elite and
administrative classes.
In addition, the influence of modernization in Middle Eastern societies passed
through two historical phases. The first phase came immediately after discovering the

concept of "inadequacy," which was the result of adopting foreign values. Understanding

social problems caused by inadequacy has allowed people to discuss and reshape the
traditional gender relationships and roles concerning social change. The second phase

came after completing the governmental reforms and introducing scientific values.
Hence, through its dealings with the West, Middle Eastern society regained self

confidence , and at the same time placed an emphasis on use of the native culture to
achieve self-respect (Ata 1984).

Many observers believed that modernization has affected the relationships

between men and women, playing a large role in defining its influence on social change
in Middle Eastern societies. Women have challenged some restricted roles through

disagreement and differences between Islamic schools. For example, despite the cultural
and Islamic belief forbidding women to be “attractive” to men in the public arena during

the modernity phases, women among the middle and upper social class violated the
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costumes of women's dress, expressing freedom and mobility (Muhy 1995).
The Arab women's reaction toward modernity has also shown a greater sensitivity

to the opinion of the West, especially to the Western disapproval of the traditional Arabic

treatment of women. Palestinian women, however, responded to modernity differently
than did women in other parts of Arab world. This is because Palestinian women have
lived under foreign occupation and difficult circumstances, such as being deported from

their land. These hardships have provided greater exposure to international influences and

ideas (Fronk and Manissi 1988).
Other influences in the adoption of Western lifestyles within Arabic society have

been the mass media, modernists and reformists, national revolution, middleclass social

standing, and education. According to Shilling, all these factors have gradually affected
women's position, creating a shift from women following their husbands, fathers, and
male relatives to being a partner in terms of decision-making (1988).
Nevertheless, many observers have also noticed that modernization assumptions

are unable to explain some of the powerful forces of socialization within the Arabic and
Muslim culture itself.

THE INTIFADA
The national struggle of the Palestinian people has widely opened the door for
them to seek their right to self-governance. The two wars between the Arabs and the

Israelis (1948 and 1967) have convinced the Palestinians that their goals of gaining
sovereignty should continue and have further exposed the people's suffering to the

13

international community. In December 1987 the first spontaneous spark that started the

First Intifada occurred in the Gaza Strip and the West Bank in which the Palestinian
people sought to liberate themselves from the Israeli occupation and let people around the

world know about their suffering.
The Arabic word from which Intifada is derived has three different meanings: 1)

to shake off, shake out; 2) to shiver, shudder; 3) to recover, to recuperate. The verb may
mean to break with someone, to shed one's anxieties, to shake off one's sorrow, or to

shake off one's laziness. Drawish describes the Intifada as "a multi-faceted phenomenon
(1989). It is a political uprising against the occupation, but also it is a social phenomenon;
an awakening, a self-cleansing, a breaking away from the Palestinian own past and

inherited social structure" (Drawish 1989: 5). Within weeks, the Intifada had spread
through all Palestinian territories under Israeli occupation, involving all of the

Palestinians in the Gaza Strip and West Bank. Many sociologists, economists, and
politicians have traced the reasons that lead to the First Intifada.
According to Darwish (1989) and Fronk (1996), there was no single reason
behind the outbreak of the Intifada although they believed it was the result of the

Palestinians' suffering in occupied territories during the last two decades. This suffering
resulted in a spirit of frustration and dissatisfaction from years of waiting to achieve their

national goals and feeling the frustration that all options had been closed to the

Palestinian people. The First Intifada relied on the younger generation to rebel against

the Israeli occupation of their land. The youth participating in the First Intifada had no

weapons and relied on throwing stones and participating in open demonstrations.
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One outcome of the First Intifada was the transformation of the traditional roles

within Palestinian society. Geadah believes that a new Palestinian culture started to
emerge during the Intifada—a culture that kept the traditional gender categories while
incorporating the opportunity for women to make decisions in society (1992).

In order to understand women's position during the First Intifada an

understanding the nature of Palestinian society is needed. As discussed earlier,
Palestinian society, as part of Muslim and Arabic society, is patriarchal and maledominated, with a clear division of sex roles. Social and religious traditions view women
as totally dependent on males for production and maintenance. These social and cultural
customs have restricted all aspects of women's lives except those pertaining to housework
and the rearing children (Darwish 1989). Within the social atmosphere, the relationships

between men and women were very limited, especially in camps and poor areas.

However, the transformation occurred in the relationships between men and
women during the Intifada as women's involvement began to grow in many aspects of

life. In addition, their participation in social activities showed that they could be a main

force in developing their society.
From the beginning of First Intifada in December 1987, Palestinian women were
forced to become more responsible to take care of their children, and houses, and in many

cases, even provide for the needs of the family. In order to better understand the impact
of religion, education, and political participation on the Palestinian women’s roles, the

literature review will focus on how women’s participation within Palestinian society as
been influenced by traditional family roles and the misinterpretation of Islamic teachings
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by fathers, husbands, and religious leaders. Chapter two will discuss the role of women’s

role and the impact of religion on their roles within Islamic society.
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CHAPTER 2: THE IMPACT OF RELIGION
WOMEN IN THE PRE-ISLAMIC PERIOD

Throughout history, the position of women has often subservient to that of men.

An examination of the history of human civilization shows that women were frequently

treated harshly and reduced to the position of a servant rather than that of a dignified
person (Hamidullah 1976). In Arab society, as in many societies, women were oppressed
by their husbands who could keep them or divorce them at their will and enjoyment

(Jawad 1998). Women were considered property or slaves, with no respect for their

dignity; they were able to be bought, sold, or inherited. Men had absolute dominion over
them (Doi 1989).

Before the introduction of Islam, women were subject either to their kinsmen or
their husbands; they were not independent individuals. They had no power over issues
relating to their well-being and were excluded from any active role in the social and

political affairs. Women were also considered to be a problem for the family. The birth of
a daughter was embarrassing for the father, who considered it a disgrace and a matter of

shame (Jawad 1998 and Mawdudi 1988).
The social reasons behind men’s negative attitudes were that, in the pre-Islamic
era, there were often intertribal blood challenges that required the males to protect their

tribes. Men were therefore in much greater demand than women. In addition, during the
tribal fights, women were captured and held for heavy ransoms, which presented a

liability to the tribe. Furthermore, if a tribe failed to pay the ransom, the captured women
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were treated as slaves (Amarah 1995). In both cases women were considered accountable
to their tribe.

THE POWER OF WOMEN IN EARLY ISLAMIC TIMES

Islam played an important role in changing the terrible conditions that women
faced (Jawad and Watt 1979). First, the practice of female infanticide was banned and

the birth rights of female children were restored (Baveja 1981). Islam promoted women
to a position of being as worthy of human dignity as were men (Jawad 1998). According
to the teachings of Islam, men and women were equal in humanity. The Qur'an confirms
this, saying, "Allah created you from a single soul, and from the same soul created his

mate," and "Oh mankind, we created you all from a male and female, and made you into
races and tribes, that you may know one another” (Surah 4 Verse 19).
In addition, the Prophet Muhammad assured his people of the equality between

mankind, particularly between men and women when he said, "All people are equal, as
equal as the teeth of comb”( Sahih al-Bukhari 3113). He also said, "There is no claim of
merit of an Arab over a non-Arab or of white over a black person or a male over a
female, only God-fearing people merit a preference with God”( Sahih al-Bukhari 3125).

Al-Siba'i, an important scholar of women's rights in Islam, argued “that the relationship
between women and men within Islam is based on equality” (1962). In his opinion,

women are equal to men in all essential rights and duties. God makes no distinction
between man and women. In terms of moral responsibility, both men and women are
equally accountable for their actions and are to be equally rewarded or punished for their
deeds (Al-Siba’i 1962). The Qur'an commands that the same penalty be administered to
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all thieving men as well as all thieving women. Likewise, both the adulterer and the
adulteress must suffer the same punishment. In fact, in a situation where the husband

accuses his wife of committing adultery, her oath weighs more heavily than his
accusation hence, Islamic law would find in her favor.
Islam also changed the mentality of both men and women and thus created a new

relationship between them based on respect and mutual understanding (Jawad and Watt,

1979). The issue of a woman's legal right to enter into contracts, to run businesses, and to
possess property independently from her husband or any kinsmen are also taught in Islam

(Doi 1989).
Islam empowered women to be one of the important elements in society opened
various opportunities for women in many aspects of life. Islamic teachings enabled
women to develop their natural abilities, so that they could participate effectively in the

development of society. Islam also emphasized that women should be allowed to
progress—materially, intellectually and spiritually (Ahmad 1991). In this way, Islam
guaranteed the political, social, educational, and economic rights of women within

society. This would include a woman's legal right to enter into contracts, to run

businesses, and to possess property independently from her husband or any kinsmen (Doi
1989).
Islam treats each woman as an independent social and economic individual
functioning in her own right. For the first time in the history of her home, she was given

the right to education, the right to hold property in her own name, the right of inheritance,
and, above all, the right to vote and to pray (Jawad, 1998 and Minia 1981). The status of
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women in Islam allows them full freedom to develop their individuality and personality

and to take part in shaping their own society.

ISLAM AND WOMEN’S EDUCATION
EDUCATION IN EARLY ISLAM

Education and knowledge are the most important concepts emphasized in Islam.
Islam encourages its followers to gain knowledge of their religion and other branches of
knowledge. The Prophet Muhammad's mission has been stressed in the Qur'an as the

communication of knowledge. The Qur'an teaches that the mission of a prophet in his

nation is to teach and convey knowledge (Adeleye 1983; Anees; Athar; 1988).

The Qur'an is full of verses that praise educated people, encourage original

thinking and personal investigation, and that criticize unimaginative thinking. It also
emphasizes the important of the study of nature and its laws. The first verse in Qur'an

was a command to the Prophet to read and understand in the name of God: "Read, in the

name of your Lord Who created man from clots of congealed blood. Read your Lord is
the most Bountiful One, Who taught by the pen, taught man what he did not know." The
following verses also articulate the importance of education: "Allah will raise to high

rank those that have faith and knowledge among you" and "Are the wise and the ignorant

equal? (Al-Mujadilah verse 11).
The learning process in Islam started with the Prophet who himself used to teach
his companions the principles of Islam. After that he began to encourage the Muslim
people to overcome illiteracy within Muslim society. The Prophet Muhammad assured
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his people that the mosque is not only a place to pray and worship, but it is also an

important center for education (Mawdudi 1993). Mosques were set up in most
communities and have remained the essential location for educational activities among

the Muslims. Muhammad also sent teachers and missionaries to different parts of Arabia
so that they could teach the newly converted Muslims the principles of Islam (Adyleen

1983).
The mission of a Muslim who had a chance to gain education and knowledge

from mosques around Arabia was to reflect the educational process to his family, friends,

and relatives around him. Parents acted as teachers in matters such as religion, language,
culture, and social customs.

WOMEN’S EDUCATION IN ISLAM
In Islam, women’s educational rights equal those of men. There is no priority for
men’s education over that of women’s. Quranic verses and Islamic teachings are very

clear about the importance of women's education. All verses in the Qur'an that relate to
education and achieving knowledge refer to both women and men equally. The Qur'an

encourages women to gain education both in religious studies and social domains. Islam

declares that the women's education and cultural training are regarded as an essential

dimension of social development (Mawdudi 1988; Adeleye 1983; Jawad 1998).

Indeed,

each woman is under moral and religious commitment to seek knowledge, develop her
intellect, extend her viewpoint, develop her ability, and then use her wisdom to benefit

her soul and her society (Bajeva 1981 and Jawad 1998).
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Gaining knowledge and better education opened many opportunities for Muslim

women to participate in developing their communities. Hifa Jawad, one of the important

Muslim women to study Muslim women's rights, argued that an educated woman should
not only radiate her moral qualities in the environment of her home, but she should be an
active element in the development of her society through her participation in social,
economic, and political aspects (Jawad 1998). Islam views preventing children (boys or
girls) from gaining education and neglecting children's rights to social development as

murdering their personalities. The Qur'an says, "They are losers who besotted have slain
their children by keeping them in ignorance.”

The Prophet Muhammad is a great example for many Muslims. He taught women

along with the men. He encouraged people with female slaves in the house to teach them
and empower them for a new life with Islam, because there was to be no more slavery
after the revelation of Islam (Ali 1975 and Al-hatimy 1984).

WOMEN AND POLITICAL PARTICIPATION IN EARLY ISLAM

Islam considers human action to be a duty, a duty which can be divided into

individual duty and collective duty. Whether individual or collective, a duty is related to
human ability in the way each person or group acts on its ability. For this reason, political

activities and participation in Islam are viewed as duties and can be classified as either an
individual or collective duty (Jawad 1998).
In the early days of Islam, women started their political activities at the time they

accepted Islam as a religion. Women defended Islam against people who opposed the
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new reformation in Islamic teachings, whether those people were from their own families
or from society at large. They suffered from abuse and ill treatment, and when the

pressure increased against them, they left their homes, seeking refuge with other Muslims
rather than abandoning their belief and faith (Amarah 1995). All these actions might well
be regarded as political activities since they included a challenge to the old political

system that dominated the Arab lands. These actions also include protesting against
unjustified abuse and torture and rejecting suppression and denial of freedoms of belief

and expression (Doi 1983).
After the establishment the Islamic state, Muslim women became effective
members of the nation and the community, fully involved in public affairs. Right from

the beginning, women, alongside the men, supported the new political system, which was
set up under the leadership of the Prophet Muhammad. This was done through bay'a,

which gives legitimacy for authority (Al-saba'I 1962; Jawad and Watt 1979). Through the

bay’a the Muslim people must grant authority for the new leader (Imam) and the political
system (Ezat 1995).
The involvement of Muslim women in political issues was very clear from day

one of Muhammad’s mission. Under Muhammad's leadership, allegiance and loyalty

were given to him by both men and women without any difference in responsibility.
When the Prophet Muhammad asked men and women to grant him leadership of the

Islamic nation, men and women both pledged to Muhammad to support the state and
obey him in enjoying good and forbidding evil (Rahman 1989). Muslim women's
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participation in political issues, such as choosing the leader of the Umah, or nation, is one
example of a woman’s role in Muslim society.

But women's participation in the political processes in the early days of Islam was
not just for bay'a or to give legitimacy for the political institution; it went beyond that.

Women participated in the Shura process, meaning a process of mutual consultation.

Shura is one of the foundations of the Islamic political system in which the practice of
Shura is obligatory for both the leader as well as the Muslim people. In this perspective,

Muslim women's contribution in the early Islamic state occurred on several levels,
depending on the subject and individual capacity. Women participated as active members

of Muslim society in consultation on the legislative, expert, and general public levels.

(Rahman 1989).
Women's contribution in political activities in early Islam was remarkable, and
their achievement helped to shape a successful Islamic state. They worked within a
supportive environment under the leadership of Prophet Muhammad, and they were a

significant factor in terms of developing the social life of their society. The women
generated their political involvement from the model that the Prophet Muhammad and his

companions exemplified through their dealings their interactions with their families in

their daily life (Al-hatimy and Jawad 1998; Amarah, 1995).

WOMEN’S RIGHTS IN CONTEMPORARY ISLAM
However, women’s active participations in society ceased with the transformation

of the early Islamic community into an empire. Women’s rights suffered. Women were
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discouraged from participating in public affairs, prevented from visiting mosques, and
denied any opportunity to express their views. They were excluded from developing their
intellectual abilities, limited in their movements, and restricted to the four walls of the

home (Mania 1981 ; Ali 1975 ; Amarah 1995; Kandiyoti 1991). Women's bright picture
of freedom, independence, and self-respect during the early Islamic era was gradually

replaced by a picture of passive and ignorant women for hundreds of years. In more
recent years, the status of women has become even more complicated with the political

disintegration and the subsequent social demoralization and the penetration of foreign

ideas and customs into their society (Jawad 1995 and Kandiyoti 1991).

In the contemporary Muslim world, many teachings concerning women have
taken out of the original context and women have been deprived even of the basic human

rights advocated by Islam itself. Forced marriages, random divorces, female
disfigurement, and other abuses are, sadly, common in the Muslim world. Restricting

women’s education has affected their roles within society as well as limited their
opportunities in the labor force. The discussion of women's status in Islam is a broad

topic, but it gives a clear picture about how Islamic society currently treats women. A
discussion of women's positions within the Arab community will therefore lead to an
examination of Palestinian women's roles within the Palestinian community since the
First Intifada.
One problem in understanding Islam comes from the ideas of Muslims themselves
and of people who think that Islam represents one culture for all its followers. The

interpretation of Islamic teachings differs from one region to another, and Islam includes
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people with different languages, customs, doctrines, and legal systems. The difference

between Islam and other religions is that in Islam has no hierarchical clerical structure
(Obermeyer 1992 and Kandiyoti 1991); no one has the responsibility to change the way

Islam is understood within the Muslim society. People who believe in the necessity of
these changes are not capable of facing conservative believers to review the interpretation

of the teaching of Islam. The lack of understanding the real teaching of Islam among

Muslim people who are in charge of interpreting Islam has created a negative image
about how Islam treats women.
Religion yields a great influence on the family structure, especially women, in the

Arab world where it is associated with the daily life of a Muslim family. For example,

Islam is the most important factor concerning health issues within a Muslim family,
especially Muslim women. For instance, many women in Muslim world rarely using the

birth control tools because they believe it will be against their belief and Islam teachings.
In addition, since Muslim women are always under threat of divorce and polygamy, the

solution for Muslim women was to produce sons who would strengthen their mothers by
providing resources for their support (Obermyere 1993).

REFORMS OF WOMEN’S STATUS IN CONTEMPORARY ISLAM

In the last two decades the Muslim world has observed waves of changes within
the majority of Muslim societies. Muslim modernists have put family reform high on

their agenda. They have denounced sex segregation, arranged marriages, polygamy, and

denial of women's rights. They have argued that the subjugation of women obstructs
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national progress (Kandiyoti 1991). Still, reforming women's roles in the Muslim and

Arabic world has encountered many problems. Regions with small urban populations,
weak industrial bases, and vast rural or tribal areas still require more effort before the
social changes will take place.
According to Kandiyotiy, the relationship between states and their citizens within
the Muslim and Arabic world is not an effective one (1991). She argues that the limited
outreach of pre-modem states left many aspects of their citizens' lives untouched. For

example, the regulation of marriage and family life remained under local kin control.
However, there have been serious efforts to change the relation between states
and their citizens in such a way that women gain more independence. In Iraq, the Ba'th
political party had an interest in recruiting women into the labor force, in the context of

an ongoing labor scarcity, and in extracting women's allegiance away from loyalties to

kin, family, and ethnic group and shifting that allegiance to the state.
The reform in the status of women in Islam has resulted from factors both external

to Islam (initiation of the West, industrialization, urbanization) and internal (Moslem
reformers, education, the formation of the middle class), according to Ata (1995). The

emancipation of women within the Islamic World has increased as a result of rising
education and awareness of human rights (Zuraykl979 and Mohsen 1974) .Women are

gaining, step by step, rights and liberties which must, in the course of time, result in the
complete emancipation of Eastern womanhood. Women in Islam no longer accept

neglect, indifference, or even harsh treatment from their husbands. However, this
description is not comprehensively appropriate to all Islamic countries. Certainly, the
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case of women's emancipation may relate primarily to the educated and upper social class

Moslem women in the large towns and cities. But the emancipation of women process is
also taking place within lower classes and small, rural areas. And with every decade it is

affecting wider strata of the population (Kandiyotiy 1991).

It is difficult to characterize the status of women in the Islamic world today with

any accuracy, when taking into consideration the rapid change that this area of the world
is undergoing and the scarcity of studies that involve observing the transformations of

women's status. The change in women's status has also not taken place at the same rate in
every country. For example, in the conditions of urban living in many areas in Egypt,

change has been rapid, but at the same time a few miles from the cities, life has slowly

changed in many small villages (Ata 1996). Moslem women, in most cases, have become
fully unaware of the traditional roles that once ruled women's lives. Women today are

affected by the new influences from the West, including the media and greater education.

ISLAMIC MOVEMENTS AND WOMEN’S ROLES

The history of Islamic movements goes back to the mid-1920s when Egyptian
scholars decided to present themselves as serious social power. The first wave of this
social change was initiated by Hassan Al-Bana in 1928 with the establishment of the
society of the Muslim Brotherhood (or Jamiyyat al-Ikwan al-Muslimin) (Mitchel, 1969).

The Egyptian scholar Sayyid Qutb (executed by the Egyptian regime in 1966) was the
inspiration for the establishment of the second wave of Islamic organizations, including

the Muslim Brotherhood, which has had a great influence on the social issues in the Arab
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world since that time. Through the skills of its leadership, its mass mobilization, and its

periodic resort to violence, the Brotherhood grew into a major social movement
impacting the political and cultural discourse of society (Mitchel 1969; Binder 1988;

Sivan 1985).

At the end of the 1970s, the influence of the Muslim Brotherhood in Egypt,
Jordan, and other countries started gradually effecting Palestinian society. The effect of
Islamic organizations within Palestinian society was not effective until the mid-1980s

because the political situation and confronting occupation was dominated by national
movements such as the liberals, the Ba’th, and the communist party. After imposing their

social power as one of the main keys concerning the national struggle and social change,
the Palestinian Islamic movements (Hamas and Al jihad) played valuable roles among

urban middle class professionals and university students and graduates (Sivan 1985).

Following the Iranian revolution in 1979, Hamas and Islamic Jihad appeared in
the Palestinian Islamic movements as a new power in the national struggle. Meanwhile
the "women question" in the Middle East had been tied up with the discussion of

"fundamentalism" or political Islam, according to Memissi (1987). The emergences of
these movements occurred when the social change issues in the Middle East had given

rise to an ideological movement to reconstruct the moral order that had been dislocated.
Taraki (1989) pointed out that when she argued the work of the Islamic
movements among the youth and the community in Palestine, she gave priority to laying
out an Islamic moral order, not to actively struggle for an Islamic state.
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The relationship between women and men in Palestine has become increasingly

problematic and political. Therefore, the Palestinian Islamists movements have been

concerned with the status of women. Participants in these movements have realized that
nobody can ignore the new changes among the Palestinians and the roles of women in the
national struggle. The members of these movements believed that defining the parameters

of Islamic community should be based on the sexual differentiation of social change and
familial roles (Kandiyoti 1988.) In this sense, the Islamist movement desired to maintain

the authenticity of Islamic institutions and traditions and to reject what has been added

externally to Islam.

Moghdam (1993) argued that education was one of the main influences on
women's rights. They viewed the education of women as important in terms of their

crucial roles in raising and socializing children. Therefore, major Islamic magazines for
women regularly published articles on modem methods of childcare and healthful living.

The emphasis of women's roles within limited circles was one of the big questions that
the Islamic movements faced. Women's roles should be extended to include other social

issues, and women should be full partners with men in terms of decision making.
Islamic movements have put women's rights in their agenda under the project of
Islamization, which uses political and cultural projects as factors to draw on distinct

gender and class patterns prevailing in society (Moghdam 1988). Women's responses to
the Islamic movements followed from class and social position. These responses showed
the impact the Islamists' ideologies have had on women's issues and the women's

movement. The responses have also shown which people believe in female emancipation
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and involvement in social life. The effect of the Islamists' role in women's lives appeared

through the women's participation in the fundamentalist movement, fighting for a secular
state and secular laws.
The problem in the women's movements for women's rights in Palestinian society

has been to define women's rights in a Muslim context because the movement is
generally accused of being westernized. Because of women's traditional role and

incapability to be out of the tradition Islamic circle, the women in Palestine found it
difficult to argue for women's rights as human rights or as universal values of social

justice. It seems that "the women question" of gender roles and family roles is still
sensitive because it is linked and rooted to cultural and traditional issues (Merissi 1988).

However, during and after the Intifada, the Islamic movements have not been able

to face the rapid changes that society is confronting. Therefore, the Islamic movements
have slightly accepted women's participation and involvement in making social decisions.
Consequently, Islamic movements in Palestine embraced the fact that Islam can be used

in political purposes, encouraging women's involvement in social issues, which will

gather public support, which will legitimate the movement's powers (Means 1987).
In short, the impact of religion on the family structure, especially women, in the

Arab and Muslim world is very imperative. Islam is not merely a spiritual principle; it is
a foundation for a way of life. In the Arabic and Muslim countries, religious factors are

significantly associated with the daily life of a Muslim family.
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CHAPTER 3: THE IMPACT OF EDUCATION

The subject of this chapter is to examine how social factors, such as
modernization and participation in political life, have influenced women roles and how
these factors have contributed to increasing women’s opportunities for better education.

WOMEN’S EDUCATION IN THE ARAB WORLD

In recent decades the response of modernization and changes within the Arab
world is very clear. Education is one of the main fields that affected by changes within

Arab community. Women in the Arab world have benefited from the transformation in
new ways of thinking toward women’s education (Al-snabry 1984). Statistics from

UNESCO indicate that the number of women attending school in the Arab world has
increased from one million in 1950 to over eight million in 1975 (Zahlan 1975 and Thir

1985). Moreover, the number of women being educated continues to increase annually.
Participation in secondary and higher education among women in the Arab world

is obvious (Tahir 1985). Efforts from Arab countries and social organizations have made
great progress in women's education. This is especially true in the oil-rich countries in the

Gulf region. In addition, middle-class women and women in urban areas are more likely

to have access to educational opportunities than are lower-class women (Huntington 1995
and Al-Sanabary 1984).

Increasing women’s education in Arab world has also affected the women status
within the Arab community. Higher education has allowed women to think about the

structure of Arab families and women's roles within the community (Ata 1984 and

32

Warnock 1990), a development that has been observed by many. For example, abu-

Lughod (1965) found that an increase in women's education inhibited fertility rates
among Egyptian women. This outcome is consistent with the finding of other researchers
who noted a relationship between rising levels of education and declines in Arab

women's fertility rates. Obermeyer (1992) found decreasing of fertility rate between 1985

and 1995. The fertility rate in 1985 was six or more children per women. However, in
1990 fertility rate was less than 5.6 children per women (Obermeyer 1992 and

Huntington 1995).
Another example showing the impact of women’s education on the family
structure in Arab world is a study by Shawky (2001). This study focused on infant

mortality rates for 1978 and 1998 of 16 Arab countries in the Eastern Mediterranean. The
data were extracted from World Health Organization and United Nations Children's Fund

sources. All countries, except Iraq, showed a sharp decline in infant mortality rates from
1978 to 1998. Infant mortality rates were inversely related to literacy status of women
and men as well as to the annual gross national product per capita, access to safe drinking

water, and adequate sanitation facilities.
Education among women in Arab world has clearly influenced many aspects of

their lives. Achievement of education field has been obvious on women roles and family
structure within Arab society. Increasing women’s education allows women to change

some of the traditional roles that limited the women’s future and their involvement in

social change.
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THE EDUCATIONAL SYSTEM IN PALESTINE
Historically, the educational system in Palestine has been established by outsiders.

The Ottoman, or Turks, established their educational system and their roles within the

context of Islamic empire that ruled the Arab world more than 400 years. Palestinian
territories were part from that empire. For this reason, educational opportunities were
limited to either practical training or religious instruction.

Between 1917 and 1948, the collaboration between the British mandate and

Jewish activists threatened Palestinian culture (Khalil and Zzureik 1980). Both the British
government and Jewish organizations looked to education to control the political

situation. The British government increased the number of schools within Palestinian
community not for the benefit of Palestinians, but to increase the number of people who
could serve in the civil services. This targeted the Palestinian people with occupation

training (Davies 1979). But the Palestinians were aware that this educational policy

would not assist them in their aspirations of liberation. Therefore they contended these
schools were not able to meet the Palestinian specific culture and political needs.

The Palestinian people handled those limitations by developing an alternative
educational system. Since private schools were the most frequent way to overcome
limited educational opportunities, many private schools evolved in various parts of

Palestine.

The intent of these schools was to sustain national and cultural identity. These
schools created a solid base for educators to encourage people to keep their identity by
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focusing on Arabic language and literature and the establishment of Arab newspapers and
communal schools (Brown 1991).
Before the wars of 1948 and 1967, the Palestinian territories were part of the
Hashemite Kingdom of Jordan. The Jordanian government transferred its education

system to West Bank, while the Gaza Strip implemented the Egyptian educational system
because it was operated by the Egyptian authority at that time. Both Jordanian and
Egyptian systems were very similar to British educational system. However, educated

Palestinian people and their politicians were not satisfied that the either educational

system (Jordanian and Egyptian) would achieve their ambitions for a national Palestinian
personality in a free Palestine. Therefore the Palestinian people have worked on creating

own educational system to accomplish their goals (Badran 1993 and Muhsin 1991).
Israel, however, achieved victory over Arab countries in the 1948 and 1967 wars,

victories that allowed Israel to impose its will on every aspect of Palestinian community
life. Education was one of Israel’s important successes, which it needed in order to

maintain its authority. It did this by merging the Jordanian educational system into the

Israeli educational system. As a result, Palestinian students were taught that in order to be

good citizen, it meant, among other things, to accept that Israel is a Jewish state (Muhsin
1979). In this way, Israel’s educational policy prevented the Palestinians from creating
any independence Palestinian education system of their own, clearly a limiting factor in

achieving their own educational goals.
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PALESTINIAN WOMEN’S EDUCATION UNDER THE OCCUPATION

Education is an important element in every society. Today, as in the past, the
social structure, values, national feelings, and military power of any society are

influenced by its educational system. The difficulties faced by the Palestinian people
under occupation persuaded them to place a high value on education and take advantage
of educational opportunities for themselves and their families. For Palestinians, education
has proven to be a means of survival and insurance against future uncertainties. For those

uprooted, displaced, and dispossessed, education is a portable, transferable commodity
and one of special value to rapidly developing Arab communities where educated, trained

manpower is at a premium.
Progressive educational institutions in Palestine have been shaped by the

residents' expressed needs and traditional patterns of curriculum, and it has been seen that

the Palestinian people will creatively adapt new initiatives in order to take full advantage
of the rapid change and development potential characteristic of the contemporary

Palestine or the West Bank and Gaza Strip (Davies 1979).
In the past, the Palestinian people have looked to a simple model education, as

have many Arab communities. Traditional education was intended to maintain the status
quo and to convey accepted values and ways of life to the younger generations. In their

changing world, the Palestinians have, of necessity, become more aware of the
importance of education on both the personal level and national level. Their awareness of

the changes in their world motivated the Palestinian people to accept a modem
educational system, which means that school policy has changed from its focus on

36

maintaining values and norms to preparing the younger generation for accepting and
implementing new ideas and social changes (Huntington, forthcoming).
Education has been the means of providing Palestinians with a secure financial
future even while they lived under occupation and have worked diligently to get better
education than other Arab peoples to compensate for the political, social, economic

factors which have played crucial roles in education within Palestinian society (Muhsin

1979). These factors include the following:
1.

The Palestinians have felt that their enemy is well educated and that to
defeat this enemy they have to obtain better education.

2.

Education will empower Palestinians who live in refugee camps to
improve their socio-economic status.

3.

Higher education will change the image of the Palestinian people in
hosted countries (Jordan, Lebanon, and Syria) where millions of
Palestinians live and will enable them to avoid any discrimination

issues.
4.

Because of the limited of work opportunities, Palestinians send their

children to school keep them off the streets.
5.

The Palestinian people received the benefits of free education in the host
Arab countries, which allow them to have access to high education.

6.

The Palestinian people receive benefits from the political conflict between

eastern and western countries. Eastern nations have offered many
scholarships and assistance ships for Palestinian students to get higher
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education in these countries. This has created numerous supporters of
eastern countries among Arab people (Muhsin 1979).

Before the First Intifada, the education of Palestinian women was limited
especially among girls living in rural areas since their families refused to send their girls
to sexually integrated schools because of cultural and religious misunderstanding (Fronk,
forthcoming). At the same time, girls were also prevented from continuing their
education because of limited financial resources among Palestinian families, the inability

of Jordanian government to offer special school for girls, and the unwillingness of Israelis
governments to support girls' education (Brown 1984).

The desire for better education among Palestinian youth has affected socio
political activity. The increased education of young people has opened doors for the

Palestinian people to develop social organizations to lead the national struggle against

occupation. Improvement of education and economic advances encouraged the
emergence of new social concepts and values, even though they were unable to effect

radical structural and social change (Badran 1980).
One problem that limited education in Palestine before the First Intifada in 1987

was inability of the Palestinian Liberation Organization (PLO) to create an educational

organization to help their people; this was because the PLO concentrated on military and
political issues (Muhsin 1979 and Brown 1984).
During the First Intifada, the Palestinian people worked to overcome the

obstacles they face in their national struggle. In 1991, the Palestinians took a unique step
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by establishing the Jerusalem Open University (JOU) (Muhsin 1979). This university

opened its doors to Palestinian students to continue their education through many
campuses in Palestine big cities. JOU is a remarkable opportunity for both young men
and young women to get an education that they couldn't gain at Al-najah and Birzait

Universities because checkpoints and the barriers of Israeli army would have prevented
them from attending the latter. Thus, JOU offered a good opportunity to continue their

schooling (Davies 1979).
Going to a university has empowered women to think more about their roles in

the community and to make a contribution toward Palestinian national work and social
change. Women have had opportunity to be part of the national movement by joining to
political movements and social process.

As a result, a popular uprising against colonial rule presented both a threat and
challenge to educators (Khalil and Bush 1989). The First Intifada in Palestinian

territories created challenges to educated people living under occupation in the West
Bank and Gaza Strip. Their mission was to find alternative schooling since many schools

and educational institutions were targeted by the Israeli military. At the same time,
educated people were planning to establish a solid base for Palestinian education system

when it can be developed. The Intifada revealed the strong relationship between school
and community. It also shaped the relationship between educated people and citizens

within Palestinian community, by removing the traditional barriers which divided
educators and non-educators.
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Despite the difficulties that faced the Palestinian people, they struggled to become

educated since they realized that their society could emerge by only through educated

people and could overcome occupation they face.

In addition, education was one of the important social factors that helped the
Palestinian people, especially women, to organize themselves as political activists to

liberate their land. Therefore, the following chapter will focus on the Palestinian political

movement among women since the Belford Declaration through the First Intifada against
the Israeli occupation which witnessed women’s involvement in political life and
breaking the traditional roles that prevented them from experience their basic political

rights.
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CHAPTER 4: WOMEN’S POLITICAL PARTICIPATION IN PALESTINE

PALESTINIAN WOMEN’S INVOLVEMENT IN POLITICAL LIFE

Political participation is a social role that is usually denied women in Arab world.

For Palestinian women, political involvement has been one of the important factors that
empower women to be more involved in all aspect of social life. Therefore, the following
discussion will focus on women’s political participation within Palestinian society.
In general, Palestinian villages and towns are not mature politically. This is

because Palestine passed through stages of unstable dominions, first under the Ottoman,
then the British Mandate, Jordanian and Egyptian rule, and finally Israeli occupation.

Therefore those who controlled the Palestinian's territories have preserved external rulers
as suitable and malleable instruments of local control (Gazli 1988 and Yassin 1974).

Fleishmann (2000) indicated that the British high commissioner of Palestine
reported a "new and disquieting feature" in violent demonstrations taking place in

Jerusalem and Jaffa. The cause of demonstration was the death of a sixty-year-old
Palestinian woman by the British police. The report identified the social class of the
Palestinian women demonstrating as being from high status families. Initially, upperclass women organized within churches and places to provide relief for lower-class

women (Hadad 1989 and Huntington forthcoming). However, the confrontations between

Palestinian women and Mandate police showed that they were able to organize
themselves to participate in the national issues as well.
The improvement of the Palestinian women movement in the 1920s reflected the

awareness of Palestinian society about changing gender definition and new constructions
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of Arab middle-class womanhood (Darweish 1992; Davies 1987; Fleishmann 2000;
Abdullah; 1998). Palestinian women played an active role in early days of the conflict

between Arab and Israeli. During the 1936-1939 revolt, the participation of Palestinian
women was also significant. They cared for the injured, participated in demonstration,

signed petitions, hided rebels, and took up arms to defend their land (Yassin 1974 and
Kanafani 1974). In the 1947 war, which resulted in the establishment of the state of
Israel, Palestinian women immediately had to assume the responsibility for their families
and their nation. Between 1948 and 1967 wars, Palestinian women joined various

political movements such as Fatah, the national Arab movement, Al-baath party, and the

Jordanian communism party (Alkhalili 1977; Gazi 1987; Hadawi 1989).
Abdullah (1998) and Fleishmann (2000) argue that the Palestinian women's
autonomous movement emerged as a result of historically produced political and cultural
context that created specific political opportunities for women. The evolution of the

political movement came at the conclusion of long history of struggles in which certain

conditions preceding changes in the structure of political opportunity were met (Abdullah
1998; Ghazi 1987; Yassin 1974). The traditional history of activism included different

forms of collective actions within Palestinian society, generated various organizational
models, developed networks with other women's groups, and produced a particular

culture of struggle and challenging.

The desire to gain freedom and defeat the Israeli occupation has been the main
motivation among Palestinian women to shape gender dynamics by providing women
with professional skills. Women in Palestine have believed that skilled women can help

42

in their future feminist struggles, enable them to network and interact with each other,
and also raise their expectations for their future. Their participation in national affairs has

given them a sense of power and accomplishment within Palestinian society. The

improvement of women’s status within society gave them hope that they could organize
themselves and participated in developing their society alongside with men.

POLITICAL LIFE DURING THE FIRST INTIFADA
Historically, the Palestinian national movement suffered from confrontations

between different political views. As a result of this disagreement, the political factions
experienced through bloody infighting. However, the First Intifada encouraged the

Palestinian people to come closer to each other as a way to free their country (Darwish
1989) and served as a catalyst, urging people to think of each other, to help and support

each other and to forget past competition (Tamari 1988). For the first time, unity and

mutual support among Palestinian political parties has begun stabilized in the occupied
West Bank and Gaza Strip and among the leadership. Tamari (1988), One Palestinian

sociologist argued that "the most significant consequences of the uprising is that it

created an instrument of political unifications for all various factions that have so far been
divided.”

Women's involvement in political life is much broader and includes the majority

of women, even in the most traditional and religious communities. Women have played
an active role in the First Intifada, particularly in the confrontations with the Israeli army.

In many ways, the Intifada has broken the barriers that face women in past. The Intifada
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empowered women to take part in street confrontations even though the soldiers were
men. The Intifada enabled women to take part in demonstrations and the committee

activities.

The social and political pressure on women to participate also made it difficult for
men to stop their sisters or wives from taking part in the Intifada, which mean that social
and cultural traditions have declined. In addition, the Intifada leadership has allowed
women to be active in the popular social activities such as providing medical relief, food

supply, prisoners, aid funds and watching for soldiers (Giacaman 1988; Haddad 1980;
Palestinian Union of women's Work Committees 1988).

As the struggle continued, it facilitated organizational changes. The younger

generation of women, mostly in the refugee camps, began to create new organizations,
based on a more democratic style of organization and the objective of political

involvement (Sabbagh 1991). The new types of Palestinian women have been involved in
within these new work committees and have had several positive effects.

Despite their independence from men, Palestinian women continue to worry about
the future of their political involvement. In traditional societies like Palestine, men play

important role in directing women’s work. Men are the ones who make decisions and the
women carry them out (Giacaman 1988). In the past, women have accepted this because
it was the most efficient way to quickly organize and take action within traditional
society in which men dominated. At the same time, many women believed these
restrictions and interferences would change through time.
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The rapid change in women's lives from the isolation to involvement combined
with the very nature of Palestinian social tradition has made it difficult for the Israeli

army to deal with this new social phenomenon. As a result of women taking part
alongside men in confrontations and demonstrations, and in the popular committees,

progressive relationships between the sexes have been combined.
The relationships established through a common struggle have undoubtedly
eroded the strong taboos that existed in society prior to the First Intifada and have helped

to present women in a vastly more positive light. But according to abod-Zubi (1987)
participation in the Intifada was only an extension of domestic roles, not a replacement.

He argues that political activity, especially active involvement in the Intifada has allowed
women to challenge traditional gender roles (Carver 1992; Haj 1992; Usher 1993). Others

other scholars such as Hiltermann (1991) have argued that women's participations in the

Intifada have produced only shallow changes in family roles.
In conclusion the First Intifada played an important role in raising women’s

expectations and allowing women to shift their demands from gender equality, resistance

of the occupation and so on to legislating laws, advocacy lobbying, and creating
alliances. The change in international, regional, and local conditions has thus empowered

women to open windows of opportunities for Palestinian women to resist the multiple

oppressions to which they were subjected. The Palestinian women's movement has been
characterized by the interplay of societal patriarchy, Israeli practices, and national

discourses (Abduallh 1998).
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CHAPTER 5: PURPOSE AND OBJECTIVES OF THE STUDY

While Islamic teachings and the prophet Muhammad clearly taught his followers

how women, should be treated, women’s rights in Muslim society suffered as the early
Islamic community grew into an empire. Their contributions in social affairs grew
increasingly limited. There were not able to visit mosques or to express their views, and
they were frequently excluded from developing their intellectual abilities.

Whereas women in the early Islamic era were educated, independent, and selfrespecting, as the centuries passed, they were forced into a more passive and ignorant

role.. In more recent years, the status of women’s has become further more complicated
with the political disintegration, the subsequent social demoralization, and the penetration

of foreign ideas and customs (Ahmad, 1992).

Muslim women in Palestine have been particularly influenced under Israeli’s
occupation, as fundamentalists groups have grown stronger and have tried to imply that
their agenda included women’s roles. These organizations, such as Hamas, Islamic Jihad,

and the Muslim’s Brotherhood movement, have heightened the impact of religion within
the Palestinian family (Chadwick, Fronk, Huntington, Heaton, and Barber 2000).

Given that religion is the most important social factor within Palestinian society,

this study will explore the relationship between religious beliefs and behavior and how
religion affects women’s roles. It is expected that women with a more religious life will
be more involved in traditional women roles.
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Education is one of the main fields that affected by new changes and

modernization in Palestine. Many Palestinian women have sought and received higher

education which, in turn, has increased their rights within Palestinian society. They have

also benefited from different ways of thinking about women’s involvement in education
(al-Snabry 1984). Understanding the importance of educating women within Palestinian
society has brought many positive results. Women are aware of the significance of family
structure within their society. Educating women allows them to plan for a better future

with less traditional roles and gives hope for achieving, to some extent, some positive

changes in their social status.
Education is therefore included as one of the important social factors that have

played a part expanding women’s roles. It is expected that higher educational levels
among women will be associated with less traditional family roles.
Political involvement has also had an impact on Palestinian women, Under the
Israeli occupation; women had a more essential political role. The First Intifada invited

increased women’s political participation within Palestinian society because they
believed their involvement would enhance independence. Between 1967 and 1994, three
thousand Palestinian women were imprisoned by Israeli authorities for protesting the
occupation (Hijab 1988; Nassar 1989).

It is therefore important to include women’s participation during the Intifada in
the model predicting women changing roles. It is expected that women who were more

involved in the First Intifada will have more liberal attitudes towards women’s roles.
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THE PURPOSE OF THE STUDY
This dissertation will examine changes in the role of Palestinian women after the
First Intifada, which began in December 1987. The family, economic, work, and political

roles will be used to predict changes in Palestinian women’s role.

This dissertation will first attempt to identify how women themselves view the

opportunities given to them by society. It will also consider how societal changes

associated with the First Intifada affected the place of women within the community. In
addition, it will examine the perception about the prospects for future participation in

society. And last, it will attempt to assess whether women are searching for solutions to

change the traditional roles that have limited their contribution in building their society
Or if they feel their status in traditional society is too difficult to change.

To answer these questions, this dissertation will: (1) assess changes in Palestinian

women’s role occurring over the past three decades and, (2) test a model using education,
religion, and political participation to predict attitudes and behaviors regarding women’s

roles.

THE SPECIFIC OBJECTIVES
This research will examine the Palestinian women’s roles after First Intifada,

roles which have been influenced by profound social forces. To assess the impact of these
forces in the social change among Palestinian women, four specific objectives are stated,
which are important in redefining women’s roles within Palestinian society. These

specific objectives are:
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1. To explain whether women’s roles changed following the First Intifada

2. To examine the impact of religion in the role of women in Palestinian
society.
3. To examine the impact of education in the role of women in Palestinian

society.

4. To examine the impact of political participation in Intifada in the role of

women in Palestinian society.
An additional objective will be to test a model predicting Palestinian women’s role after
the Intifada using religion, education, and political participation.

MODEL PREDICTING WOMEN’S ROLES
The model will be tested to predict Palestinian women’s roles after the First

Intifada. As can be seen in Figure 1, religion, education, and political participation will

capture in a multivariate model predicting Palestinian family roles. It is suspected that the

social factors of religion, education, and political participation have played important role
in determining of Palestinian women’s role, and the model is designed to reveal to the

unique contribution of each factor. It is understood that the independent variables in the
model will influence each other and the model will reveal the interaction affects.
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Figure 1
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CHAPTER 6: METHODOLOGY

POPULATION STUDIED
Survey questionnaires were obtained from approximately 7,000 Palestinian

families in the West Bank and Gaza Strip. These territories were occupied by the Israeli
Army following the Six Days War in 1967. The area west of the Jordan River, including

East Jerusalem, which became known as the West Bank, was previously controlled by
Jordan. In addition to the West Bank, Israel occupied the Gaza Strip, which was

previously controlled by Egypt. According to the CIA (Central Intelligent Agency),

approximately two and half millions Palestinians live in West Bank in 2004, including
Jewish settlers who contributed about 17 percent of the population.

For the most part, Palestinians in West Bank are a youthful generation, which is

evident in the age structure. Young people, age 14 years and younger, make up 43
percent of the population. Those aged 15 to 64 years comprise 53 percent, and those 65
years account for only three percent. In addition, population growth is three percent

according to the latest statistics in 2004 (Central Intelligent Agency 2004:4).

The Gaza Strip’s population is nearly 1.5 million. Like West Bank, Gaza also has
a young age structure. Those 14 years and younger account for 49 percent of the
population; those 15 to 64 years, 49 percent; and 65 years and over make up three percent

of the population. The population growth rate in the Gaza Strip is four percent.
Additionally, population densities in Gaza reach up to 100,000 person per square

kilometer (“UNRWA- an Investment in people,” UNRWA report, 1993).
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DATA COLLECTION
The study was conducted by a team from Brigham Young University (BYU)
during 1994-1995. The BYU team included professors Bruce Chadwick, Brain Barber,

Tim Heaton Camille Fronk, and Ray Huntington. The intent of study was to better
understand the family life of Palestinians. The study focused on marriage, family size,
gender roles, education of women, marriage between relatives, and location of residence

after marriage.
Questionnaires were obtained from approximately 7,000 ninth grade students and

from both their parents. The youth and parent questionnaires were developed by the team

and then translated into Arabic by Palestinian translators. The Arabic questions were
reviewed by several Palestinians who recommended some minor corrections. Before
distributing the survey, BYU team pre-tested the questionnaires with a sample of youth

and adults living in East Jerusalem. The questionnaires were printed by a Palestinian
business in the West Bank.
The survey team distributed the surveys in 64 secondary schools in the Gaza Strip

and West Bank, operated by the United Nation Relief and Works Agency (UNRWA).
UNRWA is one of the most important United Nations Agency supporting education in

the West Bank and Gaza Strip. UNRWA divided the West Bank into the geographical
areas: Nablus in the north, Jerusalem in the middle, and Hebron in the south. Each area

has between 20 and 25 secondary schools, totaling 64 schools. The ninth grade is the
highest level offered in UNRWA schools. These students were primarily 14-16 years of

52

age at that time of the survey. With rare exceptions, these schools were segregated by the

sex of the students, with teachers and administration staff being the same sex as their
students. Cooperation between UNRWA and survey team allowed access to the students
in the schools.
In the Gaza Strip the project team obtained access to both UNRWA schools and
schools operated by the Palestinian Ministry of Education (PME). In May 1995, a sample

of ninth grade students living in the Gaza Strip was added to the study. A proportional

sample of schools was selected. The sample represented five types of communities
among Palestinian society. It included West Bank cities, West Bank villages, West Bank

refugee camps, Gaza cities, and Gaza refugee camps.

The project team worked with UNRWA to train the head teachers (and principals)
to administer the questionnaires to their ninth-grade students in all 64 schools. The
students completed the youth questionnaires during school hours, and then took a copy to

their mother and father to complete. The questionnaire took between one and two hours

to complete.
The research team was pleasant and surprised by the number of parents who
returned the questionnaires. Completed surveys were returned by 92 to 97 percent of

students (n=6, 923), by 85 to 94 percent of the fathers (n= 6, 253), and by 84 to 90

percent of their mothers (n=6,024). A ball-point pen was given to each student and a
calculator to each head teacher as gifts for their cooperation in distributing, completing,
and collecting the questionnaires. To express appreciation to the schools who contributed,
the research team presented a report of the data school officials.
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MEASUREMENT OF VARIABLES

DEPENDENT VARIABLE
Three questions were used to measures this family roles. The first question
assessed family roles that the participants grew up in. “In the family that you grew up in,

who was responsible for the following: a) earning money, b) care of the children, c)
visiting relatives, friends, d) children’s education, e) children’s marriage plans, f) wife’s
employment, g) how many children to have, i) and when to have a baby.” Five response
categories were used. They were “husband only,” “mostly husband,” “equally husband

and wife,” “mostly wife,” and “wife only.”

The second question assessed women’s actual role behaviors in the current
family. “ At the present time in your family, who is responsible for the following family

duties: a) earning money,” b) care of the children, c) visiting relatives, friends, d)

children’s education, e) children’s marriage plans, f) wife’s employment, g) how many

children to have, i) and when to have a baby.” Five response categories were used. They
were, “husband only,” “mostly husband,” “equally husband and wife,” “mostly wife” and
“wife only.”
The third question was about family roles within the ideal family. “In the ideal
family, who in your opinion should be responsible for the following family duties: A)

earning money, B) care of children, C) cleaning the house, D) disciplining children, E)
visiting relative or friends, F) children’s education, G) children marriage plans, H) wife’s
employment, I) how many children to have, and when to have baby.” The five response
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categories were: “husband only, mostly husband,” “equally husband and wife,” “mostly

wife,” and “wife only.”

INDEPENDENT VARIABLES

Palestinian Women’s Level of Education. This variable was measured by three
categorical variables. “What is your level of education?” The response categories were:

“no education,” “primary (part or all),” “secondary” ( part or all), “tertiary” (part or all),

and “collage or university” (part or all). The second question was “Are you currently
attending school?” response categories were “no” and “yes.” The last question was
“Since the beginning of the Intifada, have you attended any of the following classes

offered by women’s organization?” “Classes to improve reading or writing, intercultural
class on sewing or embroidery, health education class and other.” Respondents were

asked to report the classes they had attended.

Palestinian Women’s Level of Religiosity. This variable was measured with five
questions. Participants were asked to identify their religious affiliation. Three response

categories were: “Muslim,” “Christian,” and “other.” To measure self-perceptions of

religiosity the question was “How religious do you consider yourself to be?” The
response categories for this included “extremely religious,” “very religious,” “moderately

religious,” “somewhat religious,” and “not religious at all.” In order to assess religious
behavior among Muslims, the question was “If you are Muslim, please answer the

following questions”: A) “have you made the haj to Mecca, B) do you fast during
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Ramadan, C) do you use alcoholic drinks, D) do you celebrate the feast of Eid-al-Adha,

and E) do you pray in the mosque on Fridays?” The response categories were “no” and
“yes.” There was also a question about the frequency of attendance at religious services.”

The response categories were: “never,” “only in special occasion,” “occasionally, ”

“frequent attendance,” fairly regular,” “regular attendance.”
The last question was whether women wore the hijab and if so, the reasons why.
The response categories were “no” and “yes.” If the answer was yes, the next question
was “why do you wear the hijab? A) as a source of group identity, B), to protect me from

religious Palestinian youth, C) to ensure modesty, D) because my husband or family
members want me to, E) because my religion dictates that I wear it.” The three response
categories were: “not important at all, somewhat important,” and: “very important.”

Palestinian Women’s Level of Political Participation. This variable was
measured by eleven items identifying the respondent degree of involvement in the

Intifada, either as active participants or victims. The first focused in involvement in the
Intifada question was “Before the withdrawal of Israeli troops from the Gaza Strip and

Jericho, did you ever, A) distribute leaflets for the Intifada? B) protect someone from the

Israeli soldiers or police? C) participate in demonstrations or marches to protest Israeli
occupation? or D) throw stones at Israeli soldiers or police?” The three response

categories were: “no,” “yes,” and “if yes, how many times.”
The second question focused on whether women were victims of political

involvement or not. “Before the withdrawal of Israeli troops from the Gaza Strip and
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Jericho, were you ever A) stopped or harassed by Israeli soldiers or police?” “B)

“arrested by Israeli soldiers or police?” C) “beaten by Israeli soldiers or police?” D) “shot
by Israeli soldiers or police?” The three response categories were: “no,” “yes,” and “if

yes, how many times?”
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CHAPTER 7: FINDINGS
INTRODUCTION
Since the family is dominant institution in Muslim Palestinian society, the
majority of people marry. And because the Palestinian territories were under Jordanian

authority from 1948 to 1967, the Jordanian Personal Status Law has regulated marriage
and family practice in the West Bank and Gaza. This law is based on Islamic belief and
teachings, operates in an Islamic atmosphere, and is administered by local religious

leaders. Yet, Israel occupation authority has made no effort to substitute Israeli marriage
law instead of Jordanian law during the years of occupation. On the other hand, none of

the Palestinian political powers that have emerged in Palestinian territories have
suggested an alternative to the Jordanian laws governing the Palestinian family.

MARITAL STATUS
Ninety-five percent of Palestinian women in this study were married while four

percent of women replied that they were divorced. It was not surprising that almost all
women in this sample were married since the sample was obtained from the parents of
ninth-grade students. The questionnaires were sent to the parents with the students and

brought back the next day.

The questionnaires found a high percentage of stable marriages among
Palestinians, the reasons for which are both religious and cultural. The legal relationship
between spouses in Islamic teaching is the most important social factor in establishing a

stable family and maintaining a secure atmosphere for children. In addition, men and
women in Islamic and Arabic culture are very sensitive about divorce. It is extremely
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difficult for women and men within traditional societies who been divorced to remarry,

and this is especially true for women. For this reason, women tend to remain in unhappy
marriages sometimes because of economic, cultural, and social factors.

AGE AT MARRIAGE
Traditionally, a Palestinian couple signs a marriage contract in a ceremony that is

viewed as legally binding. However, signing the marriage contract does not mean that

Palestinian couple can live together as wife and husband. Based on Islamic teachings, a

couple is legally married after they sign their marriage contract, but they can not live as
husband and wife for cultural reasons. The marriage must firstbe announced by both sides

and should include invitations to relatives and friends and it should witnessed by many
people. However, Jordanian Personal Status Law requires women to be at least 18 years
to marry and men to be 19 years of age. In this study, more than 50% of women signed

marriage contract before they werel8. On the other hand, the average age at which

women in all three groups in our sample signed their marriage contract clustered around
19 years of age, with about one percent marrying after age 28. The men average a little
over 23 years, with nearly five percent over 30 when they contracted marriage.

AGE DIFFERENCE BETWEEN HUSBANDS AND WIVES
Traditionally, Palestinian husbands have been considerably older than their wives.

In this study, less than 10% of the wives were older than their husbands, while another

10% were the same age. Nearly, 45% of the husbands were one to five years older than
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their wives. Approximately, 25% of the husbands were six to ten years older and about
another 15% were more than ten years senior to their wives. Overall husbands averaged

about four years older than their wives.

RESIDENCE FOLLOWING MARRIAGE
Palestinian families prefer and encourage new couples to reside with, or in near

housing to husband’s parents. In this study, our data shows this tradition of living with

the husband’s family. Nearly 60% of couples had established their first home with, or
very near to, the husband’s parents. About 25% of the couples established their home

completely independent of either family, settling in a different village, town, or city in

order to secure employment. On the other hand, 10% of the couples in this study reported

that they lived with the bride’s family following marriage.

FAMILY SIZE

The concept of family size in Palestinian society is based in cultural experience
not Islamic belief. While Islam does not forbid contraception, birth control is rarely
practiced. Many women believe that as they bear children, particularly sons, their

prestige and power in the extended family increases. Therefore, fertility reported by these

women is high. Around 20% indicated that they have ten or more living children. The
average number of children is between eight and nine.
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MARITAL SATISFACTION
Approximately, 90% of both husbands and wives in our study were either
satisfied or very satisfied with their marriage. Less than six percent reported that they

were dissatisfied. The low level of dissatisfaction in Palestinian marriages is consistent

with the low divorce rate.

BLOOD RELATIVE MARRIAGE

The Qur’an, teachings and the hadith of Muhammad (the teachings of the

prophet, as recounted by his household, progeny, and companions) encourage people to
choose their partners outside the family circle. The aim in asking people to seek variety in
marriage is to extend their relationships and in this way bring unity between Muslim

people. In addition, through this diversity of marriage, Muslims seek to build a single,
unified nation. A single Muslim nation will have stronger interactions and relationships
and be a stronger society. Study results indicate that this idea is not well understand Fort-

five percent of women participants were related by blood to their husbands; 40 percent of

Palestinian women in this study replied that their parents were blood relatives when they

were married.

ARRANGED MARRIAGE
Women in the Arabic and Muslim world are not allowed the same opportunity as
men to be the decision maker regarding their marriage plans. Even though many women

are able to express their opinion, they cannot admit or to declare publicly their
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relationship with proposed husband because it will affect their reputation among
societies.
The percentage of women in this study who talked with their husband before
marriage is relatively high in a society ruled by traditional family forces. Fifty-seven

percent of the women talked with their husband before marriage. It is not clear, however,

in which way this communication took place since girls are not allowed to have free time

with their husbands before marriage. However, 60% of Palestinian men in this study
responded that they talked with their wives before getting marriage. This signifies a
difference of three percent, which does not represent a large gender difference regarding

attitude of men and women in Palestinian society towards marriage. However, it is an
indication of how men in traditional society are able a act differently from women.

ASSESSING CHANGE IN WOMEN’S ROLES

The main object of this study is to assess changes in women’s roles after the First

Intifada. These changes were anticipated as a result of non-traditional opportunities given
to women. The concept of change is measured by comparing family roles through its

members’ life course, using contemporary families of orientation and ideal families.
Comparison of these family roles will identify change in women’s behaviors within their

roles as associated with the First Intifada.
As in many Muslim and Arabic cultures, the traditional Palestinian family defines

role expectations for women. Historically women in traditional societies are responsible
for house cleaning, child care and many other husbands’ duties. On the other hand, men
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are responsible for obtaining money to provide their families. In urban and middle-class

societies women’s roles are different [in which both men and women are sharing the
responsibility for life duties.

ROLES OF ORIGINAL PALESTINIAN FAMILY
Participants were asked to determine who was responsible for family life duties in

the family that they grew up in (family of orientation). As can be seen in Table 1, the vast

majority of participants in this study, 77%, reported that of husbands were in charge of
providing income to the family that they grew up in. Nearly 60% percent of participants
reported that their parents were equally responsible for child care. Sixty-eight percent of

women and 66% of men in this study responded that women were responsible for house

care. Around 70% of participants reported both women and men were responsible for

disciplining children, and 70% reported that women and men were also responsible for
the education of their children. Nearly 70% of them reported that both men and women

were equally in charge of visiting friends and relative. Men were the decision maker
regarding to women’s employment. Forty-one percent of women and men replied that

men were responsible for women working outside the house. Thirty-three percent
reported the decision whether a wife worked outside home was made by the husband and
the wife together while 26% replied that women responsible for that.

Nearly same percentage of women, 70%, reported that men and women together

were responsible for making the decision when to have children and how many children
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to have. On the other hand, 75% of participants replied women and men were equally
responsible for managing their children’s marriage.

WOMEN’S ROLES AFTER THE FIRST INTIFADA

The question about contemporary family roles was to determine the change of
women’s roles toward several domestic family issues compared with the roles in the

family within which the participant grew up. By comparing women’s roles in the family
of orientation to contemporary families, changes in family roles can be identified.
The responses to these questions as given by the participants are presented in
Table 2. According to the sample of middle-aged wives, husbands and wives share the

family power with their husbands. Therefore, the women in this study appear to have
more influence in making decisions regarding to some of these duties as compare to

women’s roles before the First Intifada, that is to say, in the role of the family they grew
up in. As can be seen in Table 2, Palestinian women are moving toward sharing their

family power with men. Sixty-five percent of women believed that men and women
should be equally responsible for child care in Palestinian family while 68% of men also
shared this belief. The influence of women regarding the decision making is clear when
women are asked who is responsible for the women employment decisions compared
with studies that have done before like Ata (1984). Nearly 32% of women in this study

reported that the women employment decision should be taken jointly between man and

woman. Within traditional Palestinian society, women find it very difficult to choose
their future employment without interference from husbands and their family.
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Nevertheless, Palestinian women have clearly begun to change some traditional family
roles which until now have prevented them from expressing their right to work.
According to the family financial support, it is still considered the husband’s duty,
based on the responses in this study. Around 73% of women believed that men should be

responsible for family financial support. A slight percentage of women and men, 11%,

reported that providing income to the family should be a shared responsibility by both
men and women.

However, Palestinian women, like many women in traditional societies, are still
viewed as the only person who responsible for house works, cooking, cleaning and so on.
Around 66% of women and men in this study reported that women should be the only

one to be in charge of house care. This result represents the nature of Arabic and Muslim

society who do not believe in sharing with women the responsibilities of house cleaning

or house services. Some people in traditional societies feel it is inappropriate to share
with women duties in the home like house cleaning because these duties will put them in

the same social position with women, which is seen as unacceptable based on traditional
roles in society.
In response to the question on visiting relatives and friends, women and men tend

to make this decision jointly. Close to 69% of women and men in this study reported that
they preferred to make this decision equally.
In regards to the children’s marriage and education, a high percentage of

Palestinian people in this study replied that as husband and wife, they plan their

children’s education and marriage together. The marriage and education of children is
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one of the most complicated social issues in Palestinian societies. The marriage of one’s

children is family issue and is very important to the family because it means a new level
of relationship between people which must be appropriate for both children and families
and at the same time meet social norms and principles. At the same time, the importance

of a child’s education stems from the need of people in traditional societies. People want
their children to get advanced education to open door more widely to work opportunities

to support their families. Children’s education also is a competitive matter for majority of
people in traditional societies since it allows parents to express their achievement in their
societies. For this reason, it is also important a child’s accomplishments meet the

traditional social norms. As can be seen in Table 2, 73% of women and 72% of men in

this study believe in joint decision making in child’s education while 80% of women in
this study believe it is the role of both mother and father to determine the marriage plan
for their children.
In response to the question concerning the number of children to have and when

to have them, 76% of both women and men replied that they share with each other the
decision of how many children to have while 70% of women and men responded that

they share equally in the decision of when to have children. A small percentage of
women, 2%, reported that it was their decision alone when to have children, which may

indicate women’s growing awareness regarding their health and understanding of their

children’s needs. However, 70% of women and men equally reported that the discipline
of children should be jointly shared.

66

THE IDEAL PALESTINIAN FAMILY

When participants were asked about their expectation about the future of
Palestinian family power, was very clear that women and men are both looking forward

to changes in the family roles that governed their society. As can be seen in Table 3,
women and men tend are in favor of changing family power roles which are currently
dominated by men in the home. The study shows that 34% of women and 32% of men
are anticipating that women and men will be jointly financial providers for their family.

A high percentage of participants, compared to the previous two questions,
believe in the necessity of women’s participation in their work decision. That does not
mean they expect to be the only decision maker but that they will be able to share this

decision with their husbands. Nearly, 48% of women and 49% of men reported that the
employment decision in Palestinian ideal family should be made jointly between men and

women. According to the decision of who should be in charge of visiting friends and
relatives, nearly 78% of women and 76% of men reported that the decision should be

made equally between women and men in ideal Palestinian family. For house duties, it is
clear that participants in this study were optimistic about a positive change in the
traditional role of women as the only person in charge of house cleaning, cooking, etc.

Around 23% of men and women believe in the need for cooperation between both
women and men in taking care of house duties in the ideal Palestinian family (see Table

3). This percentage indicates that the Palestinian people are willing to see some changes

in social issues that dominate their life in this area. As can be seen in Table 4, participants
in this study were positive in anticipating that men would share with women, to some
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extent, the household work, as compared with the other two questions, Regarding the
responsibilities for their children, both women and men were aware of importance the

parents’ roles of taking care children’s education, marriage, discipline, number of

children in the family and when to have children (see Table 3).
However, comparing the percentage of the three questions that assessed the

Palestinian family roles, include the participant’s family of origin, the contemporary

family Palestinian family appears to indicate that women have begun moving away from
strong traditional roles to less family traditional obligations. As can be seen in Table 4,
the family is slowly changing to include greater women’s participation in the family. On
the other hand, it is also clear that majority of participants are looking for new family

roles in the Palestinian family in the future. In this study, participants believe in the
necessity of finding common ground between both women and men regarding to the

family roles. Despite the hesitation of Palestinian women toward their basic rights within
Palestinian society, the hope of sharing with men the responsibilities of their family roles

is one of the great achievements that women are asking for.

RELIGOSITY
Approximately 99% of women in this study were Muslim. A small percentage,
less than 1 percent of participants reported that they were Christians. The reason behind

this is the majority of Christians moved from refugee camps to urban areas, and most of
them tend to send their children to private Christian schools. In addition, a high
proportion of Christians have migrated to western countries.
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However, one of the most complicated research procedures is to measure the

degree of religiosity among Muslim people. Generally, in the Islamic world, most

Muslim people will reply that they are religious if they have been asked about their
commitment to Islam. Even religious Muslims are reluctant to claim that they are

religious and doing their Islamic duties. Muslim people tend to consider themselves as
moderate rather than religious people. The reason behind that is most Muslim people

want to distance themselves from people who considered themselves to be living a truly
religious life. Muslim people believe that only religious leaders or scholars who

specialized in Qur’an, hadith of the prophet and Shari’ah law considered themselves as
extremely religious.

To better understand of how people practice religion in Palestinian society and

how it affects women’s roles, this study measured the level of religiosity among

Palestinian women and men by asking them how religious they perceived themselves to
be. Nearly 60% of women in this study reported they are moderately religious while 25%
responded that they are somewhat religious. Only one percent of women responded that

they are extremely religious while two percent of men answered that they were extremely
religious.

A second measurement of religiosity among Palestinian women was whether they
participated in important Islamic activities such as fasting during Ramadan, celebrating

feast of Eid al-Adha (sacrificing feast), praying in mosque on Fridays, having made the
haj to Mecca, and abstaining from alcoholic drinks. As can be seen in Table 4, about 99%

of the women in this study reported that they fasted during Ramadan, the holy month in
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Muslim calendar, while 97% of men responded that they do so. Thirty-one percent of
women replied that they went to mosque every Friday to pray while 78% of men reported

that they dis.

It is important to note, however, that attendance and prayer in a mosque is not
specifically required of Muslim women. Many Muslim scholars argue, based on

interpretation of Qur’an and hadith of Prophet Muhammad, women are not obligated to

attend pray in mosque. In addition, if women decide to pray there, they have to pray
separately from men whether they are praying in a special woman’s place or behind
men’s row.

However, prayer in the mosque every Fridays is not an accurate indicator of
religiosity among Muslim men. The majority of Muslims who go to mosque for Friday

prayers are not practicing religion as religious people and most of them are moderate or
liberal in the devotion. In this sense, the majority of people who attend Friday prayers
feel they doing their duty as normal Muslim, not because they see themselves as religious
people.

However, as can be seen in Table 5, about 10% of women reported that they made
haj to Mecca, while 20% of men have done so. But there is a difference in making haj

between men and women. In Palestinian society, like other Muslim and Arabic societies,
men are the bread winner for family so they have the right to spend the money on
themselves. Additionally, more men are able to do the haj than women because of

reasons of economic hardship. Another factor to consider is that the Saudi Arabian

government requires women who wish to do the haj to be accompanied a close male
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relative, which is based on the interpretation of Saudi Muslim scholars and Islamic

Shara’a law. Moreover, to control the numbers of people who make the haj and because
of the limitation of space in Mecca, the Saudi government limits the number of the people

from each Muslim country who can make haj every year. Only one thousand Muslims
can do haj for each million adherents and men are given preference. In addition,
restrictions imposed by Israeli army in the West Bank and Gaza Strip also prevent

Palestinian people, especially women, from doing haj.
Consumption of alcohol is a serious sin in Islamic teaching. It is forbidden in the
Qur’an through separate are verses revealed at different times over a period of years. All

Muslim scholars believe that drinking alcohol tends to turn people away from God and
they forget about prayer as well as neglect family. Thus, less than one percent of the
women in this study used alcoholic beverage, while only percent of men do so. It is not

surprising that the percentage of those using alcoholic drink among Palestinians is very
low. This law level of drinking is significant when compared with other religious

activities, as seen before. The majority of people in the Islamic world who consider
themselves religious is likely to refrain from alcohol.

Another indication of women’s religiosity is whether they w'ear the hijab. The
hijab, or veil, in Islamic culture is one of the most important sign of Muslim women
commitment to Islam. The women’s head cover is controversial issues among Muslim

people. People who oppose wearing the hijab believe it is cultural requirement more than
it is a sign of religion commitment. However, in this study 70% of the Palestinian women

reported that they wear the hijab. To better understand the reason for wearing the hijab
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among Palestinian Muslim women, this study asked participants to identify their

motivations for wearing the hijab.
Nearly 81% women in this study responded that they wore hijab because it is part

of their religion (see Table 6). They believe wearing hijab is one of most important
requirements of practicing Islam. On the other hand, around 70% of Palestinian women

considered the hijab is a significant means of showing modesty among women in Islamic
culture. However, is not surprising in this study that the Palestinian women were wearing

hijab because of family pressure. About 29% women in this study reported that they wear
hijab because it is required from husband and family members. This percentage reveals
the husband’s influence women’s social life.

As seen in Table 5, 27% of Palestinian women in this study reported that they
wear hijab because it will protect them from religious Palestinian youth. The First

Intifada witnessed the revival of Islamic fundamental movements, which aimed to
redirect the Palestinian social life back to Islamic roles and led resistant against
occupation. Among those movements were groups of Islamic youth whose mission was
to enforce Islamic moral requirements. Those youth were authorized to punish Palestinian
women who do not meet these requirements. Women and men who seek a different style

of life among Palestinian society were victims of those groups. Not surprisingly, a
significant number of Palestinian women wanted to avoid trouble with those groups.

Since the hijab is a dress style that most Muslim women wear to indicate their
identity and their religious background, 22 percent of women (see Table 6) reported that
they wearing hijab as source of their group identity.
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EDUCATION
Education has been one of the biggest challenges facing Palestinian occupied

territory. Palestinians believed that those who gained education would be able to better
direct their social life. Traditional Palestinian men would be able to travel to find work
and provide for their family. Because of their great motivation, the difficulties that face

people in Palestine have not prevented them from entering school to get a better life for
themselves and for their families. The problem in Palestine society, like many Arabic and

Muslim societies, is the belief that men should be more educated more than women. The

reason for this preference, however, is primarily cultural. Arab and Muslim are convinced
that men should be responsible for providing financially for their families and in at the
same time women’s duties are raising kids and maintain house needs.

Twenty-one percent of women in this study reported that they don’t have any
formal education (see Table 7), while 10% of men replied that they have no education.
On the other hand, 22% of women reported that they have a primary school education

while 23% of men do. In the data for secondary education level, 25% of women and 26%

of men have obtained a secondary education. Twenty-six of women reported that they
have vocational education level while 16% of the men do. Six percent of Palestinian
women reported that they had attended college or got university degree while 16% of

men replied that they had such a college degree.
Despite the difficulties and complexities Palestinians faced during and the First

Intifada, Palestinian people, especially women, sought education offered by women
organizations. Many such organizations have tried to keep women in touch with
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educational programs which empower women to be more active in Palestinian societies.

These programs vary between literate in skills, health training, and other educational

classes.
As can be seen in Table 8, 13% percent of women in this study reported that they
attended classes to improve their reading or writing skills. Sixteen percent of women
respond that they went to classes to learn sewing and needlework to make decorative

designs. For health classes that offered by women organizations, Nine percent of women

reported that they attended health education classes while 21% of women replied that
they went to different classes that proposed by women organization in different subjects.
However, despite the difficulties that Palestinian women face in occupied

territories, they were ambitious to improve their life through education. In addition to the
desire for better education, these classes opened opportunities to them to obtain many

skills that helped them survive in the occupied territory.

POLITICAL PARTICIPATION
PARTICIPATION

The First Intifada raised awareness within Palestinian society and the world well

concerning their limited human rights. The Intifada sought to show the world the
oppression that Palestinian people suffered under occupation. It was a political movement
that involved most Palestinians. Therefore, the First Intifada was the beginning of
Palestinian society transforming from traditional to active society in which all people are
involved.
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Within traditional societies like Palestinian society, it is hard to recognize the
importance of women’s involvement in national issues. The Intifada allowed women the

opportunity to be active along with men in achieving their national goals (see Table 9).
One of the most important women’s roles in the Intifada was to protect Palestinian youth
from police troops or police by hiding those youth or confronting the Israeli and

preventing them from taking the youth to jail. Nearly 45% of women reported that they
protected someone from Israeli troops or police and they did so that at least 10 times.
Whereas 44% of men in this study did that and they did it around 11 times. However,

what was unique for the First Intifada in Palestine is that the resistance against the

occupying army was by throwing stones, demonstrations, or march to protest Israeli
occupation. About 39% of women in this study participated in protests against occupation
and they did that around 10 times. On the other hand, the data revels 48% of men

participated in demonstrations and protest against Israeli army and they did it around 13
times (see Table 9). For distributing leaflets during the Intifada and throwing stone at
Israeli troops, 9 and 28% of women replied that did that while 14 and 35 percent of men

did so. Women also reported that they did distributed leaflets during the Intifada nearly

13 times and threw stones at Israeli troops 17 times. On the other hand, the numbers of
times that men participated distributed leaflets and threw stones at Israeli troops or police

was 17 and 22 times.
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VICTIMIZATION

As a result of people participation in the First Intifada, Palestinian people
suffered as victims of the Israeli troops and police. Forty-six percent of Palestinian
women in this survey were stopped or harassed by Israeli soldiers and police while seven

percent of them were arrested by Israelis. As can be seen in Table 9, women reported that

they stopped or harassed by Israelis around 11 times whereas they were arrested by
soldiers and police nearly six times. On the other hand, 62% of men were stopped or

harassed by Israeli soldiers and police while 30 percent of them were arrested by Israeli

soldiers or police. Men reported that they stopped and harassed by Israeli around 14 times

while they arrested by Israeli forces nearly six times.
In addition to that, women and men were shot and beaten by Israeli forces
because they were involved in the Intifada. Twenty-five percent of women and 44% of

men reported that they had been beaten by Israeli soldiers or police. Women and men

who participated in this survey replied that they beaten by Israeli equally seven times.

However, the survey asked people to indicate if they shot by Israeli soldiers or police and
how many times. Eight percent of women reported that they had been shot by Israeli
while 10 percent of men had. Both of them, women and men, responded that they shot by
Israeli five times (see Table 9).

STRUCTURAL EQUATION MODEL

A structural equation model was used to predict the effects of education, religion,

and political participation on family roles. Figure 2 shows the predicted model with B-
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coefficients. The previous results suggest little change is family roles in Palestine. Thus,

given this lack of change in family roles, the model had little to predict and it is not
surprising that only 2% of the variance was explained (CFI= .874,

= 80.5, and df=6).

Overall, the final model suggests limited impact of education, religion, and political
participation on women seeking change in family roles.
As expected, higher levels of religiosity defined by stronger commitment to Islam
were significantly associated with lower likelihood of women seeking change in family
roles (B-coefficient= -.059, p-value= .009). On the other hand, increases in women’s level

of education (B-coefficient= .114, p-value c.001)* and higher levels of political

participation defined by participation and involvement in the Intifada (B-coefficient=.065,
p-value < .001) were significantly associated with a higher likelihood of women seeking

change in the family roles.

It is also unsurprising that education was the strongest predictive factor. Research
indicates that as education increases women seek change in their familial roles. On other
hand, the weakness of the relationship between involvement in the First Intifada and
seeking change in family roles is more surprising.
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X2 = 80.5

Df=6

CFI = .889
RMSEA= .042
R2 = .02

Figure 2
significant at the.01 level.
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CHAPTER 8: DISCUSSION AND CONCLUSION
The main object of this study was to assess the changes in Palestinian women’s

roles after the First Intifada. The data reveal that little change in women’s roles occurred
following the First Intifada in Palestine.
This study examined the association between education, religious, and political

participations in family roles in Palestine. In order to assess these relationships, a model
(see figure 1) was tested to predict change in nine dimensions of women’s roles.

These dimensions are: 1) earning money, 2) care of the children, 3) visiting relatives,

friends, 4) house cleaning, 5) children’s education, 6) children’s marriage plans, 7) wife’s
employment, 8) how many children to have, 9) and when to have a baby.
This dissertation has shown that Palestinian women continued to conform to

traditional Islamic expectations, which mandate that the men are responsible to provide
the family income. However, since 95 percent of women in this study were married and

had a child in the ninth grade, it is possible that they do not work because they are

involved in caring for their children.
Palestinian women continue to believe that children care should be the equal
responsibility of both women and men. In other words, both before and after the First

Intifada husbands were almost as involved in caring for their children as were their

wives. It should be noted, however, that the involvement of men in caring for their
children does contradict the stereotype that Palestinian women are the primary family
caregiver. These findings have indicated some changes that have taken place with respect

to child caring within Palestinian family although many studies (e.g., Ata 1982) reported
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that 80 percent of the Palestinian women were responsible for child care within the
Palestinian family.

Traditionally, Palestinian women have assumed responsibility for supervising

and disciplining their children since they are at home with the children while husbands
are gone during the day working to support the family. Surprisingly, the women in this

study reported that discipline of children was shared between husbands and wives. These
findings also indicate a modest shift in family roles. However, one reason behind this
increase in a husband’s participation in care and discipline of children (Chadwick and

others, 2001) may be due to the higher rate of unemployment among Palestinian men in
the West Bank and Gaza Strip during the time this study was conducted. Because men

may were spending more time in the home than they had in the past, they had the
opportunity to participate in discipline children. In addition, Palestinian youth were
involved in the First Intifada and the challenges of the Israeli occupation encouraged
them to be more independence from family authority. This situation motivated fathers to
worry about their power and authority within their family. Sensing this loss of parental

authority, some fathers may have compensated by becoming more involved in

disciplining their children. Finally, the influences of modernity and westernization forces
may have caused men and women in Palestine to become more open and unrestricted

toward their children, which requires cooperation between both mothers and fathers.
Sociability is very important in Palestinian society. Palestinians place a great deal

of emphasis upon amiability, particularly hosting in their home and visiting family
members and friends. Consequently, visits to relatives and friends are one of the
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important social roles women play in Palestinian society. Given the patriarchal structure
of the Palestinian family, men are most likely in charge of planning the visit to the home

of other family members and friends, but women in this study reported they shared this
activity with their husbands. Few of women reported that they had the right to plan and

organize social interaction relative and friends. However, since there is limited previous

research describing the attitudes of husbands and wives in this particular area, it is

difficult to ascertain whether shifts have occurred in this family role.
This study found that women were responsible for cleaning the home, cooking
and cleaning up after meals, washing clothes, making beds, and doing general

housekeeping. Few Palestinian women, less than one percent, reported that men are

responsible for doing home duties. This data revealed that the contributions of men to
housing role have not changed. Women were still responsible for this activity.
Overall, the results of this dissertation confirm that neither modernization nor the

First Intifada have released women from the daily household chores that tradition has
dictated they should perform. Nor have men entered this aspect of the private domain in

order to assist their wives. Furthermore, this dissertation found no evidence of any shift in
this role for either men or women.
Another crucial family role in this study was women’s employment. Around one-

third of women in this study reported that the decision to work outside the home should

be made jointly between husband and wife. This indicates that the Palestinian family still

remains a traditional Islamic family in which men dominate the decision of whether
women work. However, it is so important to recognize that Palestinian women may not
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report their work at home. During the First Intifada many husbands were absent from
their home because they were in jail or hiding from occupation forces, and thus some

Palestinian women were performing labor such as sewing at home for the garment
industry to meet the basic needs for their family. However, there are many alternative

reasons why there were few Palestinian women in the labor force during and after the

First Intifada. Beside the main factor of male dominance in women’s role, Israeli forces

prevented both men and women from traveling from one area to another to find work.
Occupation forces used curfews, roadblocks, and restriction on the travel in the West
Bank and Israel to control the movement of Palestinians. In addition, the Intifada
leadership was willing to show solidarity for the uprising by which they were asking
business people to work only a half day, which decreased the work opportunities among

Palestinian people, including women. This situation put pressure on women to stay home

to take care of children and to produce more children. When the families grew larger, the

women’s responsibilities in the home became harder, which affected their opportunities
to go outside to labor market.
The other family roles included in this study were the education and marriage of
children. In these two matters, it was clear that our findings do not support the typical

impression about the traditional Palestinian family. The majority of wives and husbands

in this study reported that children’s education and marriage should be decided equally

between mothers and fathers. It appears that the Palestinian family, like any traditional
Muslim family, considers the education and marriage of children to be family decisions,

not personal decisions. In the marriage decision, men and women don’t choose a mate
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without influence from their family. At the same time, this decision should not be made
by any one parent; rather it should be a joint decision and even include other family

members, such as uncles, aunts, and cousins. Women in this study reported that the
education of children should be decided by both mother and father since quality of
education will affect a family economic survival. The choice to study and prepare for

employment in specific fields will open the door to ease hard economic conditions. In the
Palestinian family, like many Arab and Muslim family, children have economic
responsibility for their family. If Palestinian youth become educated then they will have a

better chance to find a good job. When a family member has a chance to work outside
Palestine, it will benefit all family members.
The decision regarding when women should have children and how many

children to have is produced some unexpected results. Wives reported that they share
jointly the decision with the husband how many children to have and when to have them.

It might be assumed among Palestinians that this decision should be made by the

husband, with some input from his family. This is because the husband’s family wants to

see the family grow. In Arab and Islamic society, families desire many children as a way

of extending their influence. In addition, the wife’s family wants their daughter to have as
many children as she can because they believe that when women produce more children
they make it harder for the husband to seek another wife. They believe that a large family

size will limit the husband’s economic ability and prevent him from threaten her to
experience second marriage by marrying second wife.
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However, examining the role of Palestinian women leads us to conclude that the

Muslim men and women seek marriage with strong supervision from the family members
and even more to the extended family. Marriage as Islamic family concept is necessary to
stable life. Under this social assessment, marriage will achieve one of the most important

things in the family life back there in Palestine. Children are highly desired, therefore,
few couples use any form of family planning. Furthermore, Islamic family tends to be

large. In the past, both the husband and his family of original exercise greater power and
influence than does the wife’s family and her father and mother, but the data analysis
from this dissertation, within the home the wife has considerable influence the family
life.

CONCLUSION
From the results of the study and the survey of literature, there appears to be little

or no evidence that modernization theory has the same influence in Palestinian society as
in other places in the world. In this dissertation, Muslim culture is demonstrated to be

widely resistant to western philosophies affecting the family. However, findings from this
dissertation suggest that neither woman’s participation in the First Intifada nor their
achievement in education have disturbed family traditions or family authority.

Palestinian women who were involved in the First Intifada were not necessarily
eager to depart from traditional family experiences. Therefore, women in this study did

not report many things different from Palestinian women who lived in the past in which
they tended to remain at home with strict traditional roles. The reason behind this is that
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the women in this study lived with their parents in a traditional family, and they adopted
many life aspects from their previous family. However, it may be that the growing the

growing Islamic movement and Islamic activities among Palestinian society will slow
down the social change in Palestine. And if the religious teachings still control the people
life, the future Palestinian family will not differ significantly from current Palestinian

families in managing and maintaining the home and family.
In this dissertation, I hypothesized that modernization, the Intifada, and societal

upheaval would encourage trends leading to a departure from the traditional Palestinian
family. But because of the dramatic influence of religion and culture, the Palestinian

family will very likely continue to enjoy its traditional roles for generations, and stability
will continue within Palestinian family. Moreover, it is clear that changes of women’s

role in Palestinian society did not take its place after the First Intifada because of the
power of extended family, cultural and religious traditions. And it is clear that outside

social and political upheaval in the West Bank and Gaza Strip have not appeared to
undermine Palestinian commitment to family solidarity.
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Table 1
Family Roles in the Family of Orientation

Family Roles

Women
(n=5691)

Earning Money
•
Husband only 77%
•
Mostly husband 8

Men
(n=6154)

Difference

77%
8

0%
0

100

Equally H&W 11
1
Mostly wife
3
___
Wife only
100%
Wife’s employment
28%
• Husband only
13
• Mostly husband
33
• Equally H&W
8
• Mostly wife
16___
• Wife only
100%
visit relative and friends
11%
• Husband only
9
• Mostly husband
67
• Equally H&W
7
• Mostly wife
6____
• Wife only
100%
Cleaning the house
1%
• Husband only
2
• Mostly husband
7
• Equally H&W
22
• Mostly wife
68___
• Wife only
100%
When to have a Baby
8%
• Husband only
5
• Mostly husband
68
• Equally H&W
8
• Mostly wife
11___
• Wife only
100%
Care of Child
2%
• Husband only
2
• Mostly husband
60
• Equally H&W
12
• Mostly wife
24
• Wife only
100%
How many Child to have
9%
• Husband only
6
• Mostly husband
73
• Equally H&W
5
• Mostly wife
7____
• Wife only
100%

Disciplining Children
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife

•
•
•

8%
7
69
6

11
1
3___
100%

0
0
0

30%
12
34
9
15___
100%

2%
1
1
1
1

13%
10
66
6
5____
100%

2%
1
1
1
1

1%
1
8
24
66
100%

0%
1
1
2
2

9%
6
668
11___
100%

1%
1
2
0
1

3%
3
62
12
21___
100%

1%
1
2
0
3

10%
6
71
5
7___
100%

1%
0
2
0
0

9%
7
69
6

1%
0
0
0
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•

Wife only

10___
100%

9___
100%

1

Children Education
2%
12%
•
Husband only 10%
1
9
9
•
Mostly husband
1
69
70
•
Equally H&W
5
0
5
•
Mostly wife
5____
1
6___
•
Wife only
100%
100%
Children’s Marriage plan
11%
2%
•
Husband only 9%
1
7
•
Mostly husband 7
74
1
•
Equally H&W 75
4
0
4
•
Mostly wife
4____
1
5____
•
Wife only
100%
100%
Question: “In the family that you grow up in, who was responsible for the following?” Five responses
categories are: “husband only”; “mostly husband”; “equally husband and wife”; “mostly wife”; and “wife
only”.

Table 2
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Family Roles among Contemporary Palestinian Family
Family Roles

Earning
•
•
•
•
•

Wife’s
•
•
•
•
•

Money
Husband only
Mostly husband
Equally H&W
Mostly wife
Wife only

employment
Husband only
Mostly husband
Equally H&W
Mostly wife
Wife only

visit relative and friends
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only

Cleaning the house
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only

When to have a Baby
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only
Care of Child
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only
How many Child to have
• Husband only
• Mostly husband

Women
(n=5691)

Men
(n=6154)

Difference

73%
11
11
2
3____
100%

75%
11
11
1
2___
100%

2%
0%
0%
1%
1%

27%
13
32
10
18___
100%

29%
12
33
11
15___
100%

8%
9
69
7
7
100%

11%
11
67
7
4___
100%

2%
1%
1%
1%
3%

3%
2%
2%
0%
3%

1%
1
5
27
66
100%

1%
1
7
28
63 100%

0%
0%
2%
1%
3%

7%
5
69
8
H___
100%

7%
5
70
8
10___
100%

0%
0%
1%
0%
1%

1%
2
65
13
19___
100%

2%
2
68
12
16___
100%

1%
0%
3%
1%
3%

7%
6

8%
5

1%
1%
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•
•
•

Equally H&W 75
5
Mostly wife
7____
Wife only
100%

Disciplining Children
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only
Children Education
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only

76
4
7____
100%

1%
1%
0%

6%
8
70
7
9____
100%

8%
8
72
6
6____
100%

2%
0%
2%
1%
3%

8%
7
73
6
6____
100%

11%
8
72
5
4____
100%

3%
1%
1%
1%
2%

Children’s Marriage plan
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only

2%
8%
6%
6
0%
6
80
0%
80
0%
3
3
2%
5____
3____
100%
100%
Question: “At the present time in your family, who is responsible for following? (10 different roles)
Respond Categories: “husband only”; “mostly husband”; “equally husband and wife”; “mostly wife”; and
“wife only”.
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Table 3
Family Roles Anticipated in the Ideal Palestinian Family

Family Roles

Earning Money
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only
Wife’s
•
•
•
•
•

employment
Husband only
Mostly husband
Equally H&W
Mostly wife
Wife only

visit relative and friends
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only

Cleaning the house
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only

When to have a Baby
• Husband only
• Mostly husband
• Equally H&W
• Mostly wife
• Wife only
Care of Child
• Husband only
• Mostly husband

Women
(n=5691)

Men
(n=6154)

Difference

55%
9
34
1
j____
100%

57%
9
32
1
j____
100%

2%
0
2
0
0

19%
9
48
10
14___
100%

20%
10
49
9
12___
100%

1%
1
1
11
2

8%
7
78
4
3____
100%

9%
8
76
4
3____
100%

1%
1
2
0
0

1%
1
23
25
50__
100%

1%
1
23
26
49___
100%

0%
0
0
1
1

5%
3
76
6
10___
100%

6%
4
75
6
9____
100%

1
1
1
0
1

2%
2

2%
2

0%
0

105

0
75
Equally H&W 75
1
8
7
Mostly wife
1
13___
14___
Wife only
100%
100%
Number of Children
1%
6%
•
Husband only 5%
4
0
4
•
Mostly husband
2
79
•
Equally H&W 81
1
5
4
•
Mostly wife
0
6
____
6
____
•
Wife only
100%
100%
Disciplining Children
0%
6%
•
Husband only 6%
0
6
•
Mostly husband 6
0
79
•
Equally H&W 79
4
0
4
•
Mostly wife
5
____
0
5
____
•
Wife only
100%
100%
Children Education
1%
8%
•
Husband only 7%
0
6
•
Mostly husband 6
2
80
•
Equally H&W 82
1
4
3
•
Mostly wife
2
____
0
2
____
•
Wife only
100%
100%
Children’s Marriage plan
1%
7%
•
Husband only 6%
0
5
5
•
Mostly husband
2
82
•
Equally H&W 84
0
3
3
•
Mostly wife
1
2____
3____
•
Wife only
100%
100%
Question: “in the ideal family, who, in your opinion should be responsible for the following? (10 different
roles) Respond Categories: 1= “husband only”; 2= “mostly husband” ; 3= “equally husband and wife” ; 4=
“mostly wife” ;and 5= “wife only”.
•
•
•
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Table (4)
Family Roles of Married Palestinian Women through the Life Course

Family Roles
Earning Money

Wife’s employment
Number of Children e

When to have a Baby
visiting relative and friends
Care of Child

Cleaning the House
Disciplining Children

Children Education
Children’s Marriage plan

Family
Orientation
(n=5708)
mean
1.45
2.73

Current family
(n=5691)
mean

Ideal family
(n=5758)
mean

1.5
2.80

1.84
2.90

2.96
3.09
2.90
3.53
4.55
3.02
2.87
2.88

2.99
3.13
2.95
3.48
4.55
3.04
2.95
2.95

3.02
3.13
2.89
3.30
4.21
2.98
2.89
2.92
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Table 5
Participation in Religious Activities of Palestinian Husband and Wives

Women
(n=5816)
percent

Men
(n=5973)
percent

Difference
percent

Hajj to Mecca

10%

20%

10%

fast during Ramadan

99%

97%

2%

use alcoholic drinks

1%

1.6%

.06%

Religion Activities

1%
96%
97%
celebrate the feast of Eid
al-Adha
78%
47%
31%
pray in the mosque in
Friday
Question: “If you are a Muslim, please answer the following question?” The response categories are: “yes”;
and “no”.
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Table 6
Religiosity among Palestinian Women, Reasons for Wearing Hijab

Reasons

Women
(n=3771)
Percentage

Practicing of Islam
To ensure modesty

81%
70%

Required from husband and family member

29%

Protection from religious Palestinian youth

27%

Source of group identity

22%

Question: “If yes, why do you wear the Hijab?” The responds categories are: 1- “not important at all”; 2“somewhat important”; and 3- “very important”
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Table 7
Educational Attainment of Palestinian Husbands and Wives

Women
(n=5961)

Men
(n=6154)

Difference

21%

10%

11%

Primary

22

23

1%

Secondary

25

26

1%

Tertiary

26

25

1%

Collage or university

6

16

11%

100%

100%

Education

No education

Question : “What is your level of education?” Five response categories are: “no education”; “primary”;
“secondary”; “tertiary”; and “collage or university”.
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Table 8
Women’s Participation in Educational Activities by Women Organizations

Class to Improve Reading or Writing
Instructional Classes on Sewing or
embroidery
Health Education Classes
Other

Women
n=(6951)
percentage
13%
16%

9%
21%

Question: “since the beginning of the Intifada, have you attended any of the following classes offered by
women organization?” The response categories are: “blank”; and “circled”.

Ill

Table 9
Participation in the Intifada of Palestinian Men and Women

Men
(n=6154)
Percentage

Number of
times

Women
(n=6591)
percentage

Number of
times

14%
44%

17
11

9%
45%

13
10

48%

13

39%

10

35%

22

28%

17

Stopped or harassed by Israeli soldiers
or police
Arrested by Israeli soldiers or police

62%

14

46%

11

30%

6

7%

6

Beaten by Israeli soldiers or police

44%

7

25%

7

Shot by Israeli soldiers or police

10%

5

8%

5

Participation

Distribute leaflets for the intifada
Protect someone from Israeli troops or
police
Participate in demonstrations or march
to protest Israeli occupation
Throw stones at Israeli troops or police
Victimization

Questions: participation Question, Before withdrawal of Israeli troops from the Gaza Strip and Jericho,
did you ever — two responses categories “yes” and “no” and “if yes how many times”.
Question: Victimization Question, Before withdrawal of Israeli troops from the Gaza Strip and
Jericho, were you ever — two respond categories “yes” and “no” and “if yes how many times”.
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Table 10
Family Roles of Married Palestinian Men through the Life Course

Family Orientation
(n=5903)
mean

Current family
(n=5967)
mean

Ideal family
(n=5891)
mean

Earning Money

1.45

1.43

1.79

Wife’s employment

2.66

2.71

2.82

How many Children to have

2.92

2.66

2.99

When to have a Baby
Who should visit relative or
friends
Care of Child
Cleaning the House

3.05
2.81

3.09
2.84

3.10
2.84

3.46
4.52

3.93
4.51

3.27
4.20

Disciplining Children

2.98

2.93

2.96

Children Education

2.81

2.84

2.86

Children’s Marriage plan

2.84

2.89

2.91

Family Roles

Question: “In the family that you grow up in, who was responsible for the following?” Five responses
categories are: 1-“husband only”; 2- “mostly husband”; 3- “equally husband and wife”; 4- “mostly wife”;
and 4- “wife only”.
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